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Bai viét nay tong ket nhirng gia tri doc ddo cua Dao Cao Dai tur céc bai viét cta
nhiéu soan gia da viét vé 1anh vuc nay. Ching toi s& 1an luot trinh bay:

- So luoc vé Cao Pai

- Nhitng nét déc ddo vé néi dung gido 1y

- Nhitng nét ddc ddo vé hinh thirc

- Nhén dinh vé mét con dwong tam linh

- Két luan: séng va tu trong an nhién tu tqi

1. So lwge vé Cao Pai

Cao bai hay Dai bao Tam Ky Ph6 D6 duge thanh lap ndm 1926 tai chtia Go
Kén, xa Long Thélnh Trung, Quan Hoa Thanh (Phu Khuong ci) tinh Tay Ninh
Viét Nam. Trong gan mot trim nam qua, Cao Pai di trai qua nhiéu thing trim
va hién c6 hang triéu tin d6 trén thé gidi. Vi chién tranh, chinh tri, va viéc tranh
gianh quyén loi gilta cdc doan thé cling nhu do tham vong den tdi clia vai cé
nhan, Cao Dai c¢6 lic tam thoi bi chim dam trong béng t6i nhung cdt 16i tinh
hoa ctia gido phdp van duoc bao ton ving chic. Tiém ning phat trién ctia Cao
Pai rat 16n néu moi nguoi hiéu thau ddo nhirng diém doc ddo cia Pao.

&I1. Nhitng nét doc dao vé ndi dung gido 1y ciia Cao Dai
Day 1a nhitng dac diém chinh y€u c6 thé bién minh cho su sédng 1ap Pao Cao
bai.

Ding co but dé truc tiép truyén gido phap

Ptrc Chi Ton néi 16 12 céc ton gido da khai mé tir trude ciing 13 ¥ mudn caa
Ngai bang nhiéu hinh thtrc chiét chon linh gidng tran hodc cho mot dang cao
trong thay mat Ngai m¢ Dao.

Cic vi Gido chil nay khi xudng thé mang xdc pham nén truyén dao c6 nhiéu tré
ngai:

-Ngén ngit: chi str dung tiéng néi dia phuong hoic trong nudc minh ma théi.
-Dia ly: thoi xua viée di lai khé khan nén phai can thoi gian dai ¢6 khi vai tram
nam, lic vi Gido chu khong con nira thi mbi Pao méi duge truyén ra nudc
khéc.

-Van tw ghi chép: céc vi Gido chu day Pao thuong 13 khau truyén, vé sau céc dé



tu tap két lai, cho nén khong chinh xac 1dm véi 101 cta vi Gido chu d6 day.
Vi¢c céc vi dai dé tir Bao Phat c6 may lan l1ap Pai hdi dé tap két lai nhiing 161
Phat day da minh ching diéu do6.

Truyén gido phdp qua co bit bao ton duoc gid tri trung thue ciia gido phdp
truyén thu truc tiép tir Dang Tdi Cao.

Qua chuyén dong cua co bit cac dong tir dung bt viét ra nhirg diéu ho cam
nhan duogc tir Pang Téi Cao. Gido phép do chinh Pirc Chi Tén truyén dat.
Nhirmg diéu cdc dong tir viét ra c6 gld tri nhu “Kinh” ctia Phat Gldo, Thién
Chua Gldo, Hoi Gldo, v.v. Trong Cao bai, cdc Kinh d6 1a Thanh Ngdn Hi¢p
Tuyén, Phap Chanh Truyén, Kinh Thién Pao, Kinh Thé Pao, v.v.

Lam sao chiing ta tin dwoc cdc tai lidu théng dat qua co biit la tir Pdng Toi
Cao chir khong phai tir ta mi ma quy, la nhitng than nga gian dc hung dir?
Chting ta cin cr vao qud trinh tinh khiét, trang nghiém cua viéc thong dat va
gid tri cia ndi dung dugc truyén dat.

Qua trinh duing co bt trong Cao Dai c¢6 sy tinh khiét trong viéc thong dat. Theo
Théanh Ngon Hiép Tuyén:

“Truoc khi thu co hay la chap biit, ( dong nr) phai thay y phuc cho sach sé,
trang hoang, tam géi cho tinh khiét, réi méi dang dén truwde Biru Dién ma hanh
sw; chd nén thiéu sét ma that [ . Néu chdp co thi phai dé ¥ thanh bach, khong
dang tuwong den viéc pham. Tay chdp co cung phai xong hwong khit truoc, tinh
tém mét ldt, roi phdi dé tinh than tinh tan ma xudt ngoqi xdc dén hau day viéc.
Phdi ¢6 mét Chon Linh tinh tan méi mau nhiém, huyén diéu, phdi truong trai
méi ddng linh héon tinh tan; phdi tdp tanh chi Thdanh, Tién, Phdt, méi pho co
day dao ca chiing sanh. Ké pho co, chdp biit ciing nhir twéng sodi ciia Thay dé
truyén dao cho thién ha. Cdc con dirng twong viéc biit co la viéc tam thirong.
Liic thit co hay la chap biit dong tik phdi dé cho than, tdm tinh méi xudat Chon
Than ra khéi phdch, ding dén hau Thay nghe day.”

Danh tir “Thay” 14 danh xung ctia Pang Chi Ton.

Vé gid tri noi dung duoc truyén dat, c6 nhitng tiéu chuan dé ching ta phéan rd
chanh ta. Thanh Ngén viét:

“Tra 101 theo s6, ddp diing loi nguyén tham” khéong riéng Tién Phdt lam duoc,
ma quy ciing lam dwoc con c6 thé lam hay hon nita.

Day la chia kh! a vang phan ro chon gla: Trong loi day, Tién Phdt day chon Iy
tu nhién, va day nhiing viéc chanh ly, dao dirc, tur bi, tuyét nhién khong day
viéc mo ho, huy n hodc. Céc vi nay khéng bao gio khoe khoang hay miét thi,
ciing khéng thich khen ting ai. Néu can khich 1é nguoi c¢é cong hanh dao, Than
Tién va Phdt dé dat tirng chit dé nguoi dugc khich ¢ khong dy ndy vi co tinh
khiém cung, ciing khong tw déc néu co tinh kiéu cang. Khi day diéu gi, cdc vi



khéng bao gio t6 vé ham he sai khién, ma dé nguoi nghe tw do suy liéu. Than
Tién Phdt chi glip chiing ta trén dwong dao dirc chir khong gliip vé danh loi tu
riéng. Cdc vi nay cho biét triede viéc chi thi trude sau giviéc dy ciing xdy ra vi
ho khéng hy ngon. Than Tién Phdt khéng thong dat vi tanh hdo danh ciia ngueoi
pham tuc, hodc mong cau ai tin.”

(dich doan 1)

A Comprehensive Synthesis of Cao Dai’s Unique Spiritual
Teachings

(Where All Faiths Converge in Spiritual Oneness)

Cao bal stands as a luminous testament to humanity’s search for unity in
diversity. In this Comprehensive Synthesis of Cao Pai’s Unique Spiritual
Teachings: Where All Faiths Converge in Spiritual Oneness, the doctrine is
presented not merely as a collection of distinctive beliefs, but as a living
harmony of tradjtions woven into a single spiritual vision. This work
seeks to honor both the academic rigor required to understand its
doctrinal foundations and the devotional resonance that inspires seekers
to embrace its universal message. By exploring the unique features of
Cao bai—its synthesis of world religions, its emphasis on divine unity,
and its call to spiritual renewal—we uncover a path that speaks equally
to scholars, interfaith communities, and those yearning for a deeper
communion with the sacred.
[ Introduction and Outline
This article synthesizes the unique values of the Cao Dai religion, drawing
from writings by various authors who have explored this spiritual tradition. We
will present the following:

A brief overview of Cao Dai

Seven unique features of its doctrinal content

Five unique features of its form and practice

Reflections on a spiritual path
Conclusion: Living and practicing in serene freedom

1. A Brief Overview of Cao Dai

Cao bai religion, also known as the Great Way of the Third Universal
Salvation (Pai Bao Tam Ky Pho Do), was founded in 1926 at Go Kén Temple,
Long Thanh Trung commune, Hoa Thanh district (formerly Phu Khuong), Tay
Ninh province, Vietnam.



Over nearly a century, Cao Pai has endured many ups and downs and now has
millions of followers worldwide. Due to war, politics, internal power struggles,
and the dark ambitions of certain individuals, the Cao Pai has at times been
obscured or suppressed. Yet the core spiritual essence of its teachings has
remained intact and resilient.

Cao bai holds immense potential for growth, especially when its unique
spiritual features are deeply understood.

1 II. Seven Unique Features of Cao Pai’s Doctrinal Content

¥-1. Transmission of Teachings via Spirit Writing (Co Biit)

Cao bai uses spirit writing (co biit) as a direct channel to transmit divine
teachings. The Supreme Being (Ptic Chi Ton) explains that previous religions
were also His will, revealed through incarnated divine beings or chosen
messengers. However, these messengers faced limitations (language: they
could only teach in their native tongue,.geography: travel was difficult, so
spreading the faith took centuries, documentation: teachings were often oral,
later compiled by disciples—sometimes inaccurately).

Spirit writing preserves the authentic value of divine transmission.
Through the movement of the planchette, human mediums (dong tir) write what
they receive directly from Dtrc Chi Ton. These writings form Cao Dai’s sacred
texts, such as Compilation of Divine Teachings (Thdnh Ngon Hiép Tuyén),
Constitutional Canon of the Faith (Phdp Chdnh Truyén), Heaven Sutra (Kinh
Thién Pao), and Earthly Sutra (Kinh Thé Dao).

A natural question arises: How can we trust that messages conveyed through
spirit writing come from the Supreme Being rather than deceptive spirits or
malevolent entities? Trust rests on two foundations: the purity of the
transmission process and the authenticity of the content.

Purity of the Transmission Process

According to the Compilation of Divine Teachings (Thdnh Ngon Hiép Tuyén):
“Before conducting spirit writing or holding the pen, the human medium (dong
tir) must change into clean garments, adorn themselves appropriately, and
bathe to attain purity. Only then may they approach the Sacred Altar to
perform the ritual; any neglect would be disrespectful. If holding the pen, one
must maintain a pure mind, avoiding worldly thoughts. The hand that holds the
pen must be fumigated with incense to dispel impurities, and the mind must be
calmed. Only then can the spirit be uplifted and depart the physical body to
receive divine instruction. A truly refined spirit is required for the transmission
to be mystical and wondrous. One must observe a vegetarian diet to purify the
soul, and cultivate the virtues of Saints, Immortals, and Buddhas to be worthy



of transmitting teachings to all beings. The one who conducts spirit writing is
like a general of the Divine Master, tasked with spreading the Way to

humanity. Children, do not think of spirit writing as a trivial matter. At the
moment of transmission, the human medium must allow the spirit and mind to
be still, so that the True Spirit may leave the body and present itself before your
Holy Master to receive instruction.”

Here, “Holy Master” (Thdy) refers to the Supreme Being.

The Authenticity of the Content
Tthe Divine Teachings (Thdanh Ngon) provide criteria for discernment:
“‘Responding promptly or answering correctly to hidden prayers’ is not the
ability reserved only for Saints or Buddhas. Even demons can do this, and
sometimes even better.
This is the golden key to discerning the genuine from the false: In their
teachings, Saints and Buddhas convey genuine truths and promote
righteousness, morality, and compassion. They never teach vague or illusory
things. These beings never boast or belittle others, nor do they enjoy praising
anyone. If encouragement is needed for someone who has diligently practiced
the Way, Saints and Buddhas offer it with great care, so that the person feels no
discomfort due to their humility and does not become arrogant if they are
prone to pride. When teaching, they never command or threaten, but allow the
listener to reflect freely. Saints, Immortals, and Buddhas only assist us on the
path of virtue; they do not help with personal fame or gain. When they foretell,
events inevitably will happen, for they do not speak idly to satisfy worldly
ambition or to seek belief.”

(doan 2)

2. Gido phdp dwoc téng hop tir nhiéu Pao

Theo chii truong “Tam gido quy nguyén” gido phip Cao Pai 1a sw tong hop
tinh hoa gido ly ciia ba tén gido 16n Khong, Lio, va Phat.

Goi 12 tong hop chtr khong phai 12 cong hop (tirc gop lai mot cach khong quy
cu) vi hai ly do.

Thir nhat, téng hop theo tinh than “Tam gido quy nguyén” la quy vé
mot nguon goc.
Loai bo chd ruom ra, 18i thoi va cd dong cic tinh hoa nguyén thity ctia Tam
Gido thanh mot méi. Téng hop khéc voi cong hop 1a nghia nay.
Kinh Cao Dai ¢6 cau,
“Kim ngudng, cd ngudng.
Pho té, tong phép tong.”




Nghia la, xua cling nhu nay, moi nguoi nhin 1én kinh ngudng. Kinh ngudng gi?
Kinh ngudng mot gido phdp tong hop cic nén gido 1y di c6 xua nay. Nén nho,
cdc gido 1y trong Tam gido (Nho, Lo, va Phat) ciing déu do mot dang t6i cao
lap ra, tirc Puc Chi Ton. Ngai da dung 1ap céc gido ly ciia Tam gido hop véi
mdi dia phuong thoi trude vi di lai khé khin, ngdn ngi riéng biét nén dé that
truyén. Nay xd hoi dd d6i méi chinh Ngai tong hop lai.

Tong hop chir khong la céng hop
Vi do chinh mét thiec thé cdi tién cdc gido 1y cii. C4i hay tir Tam gido, theo bai
Khai Kinh la:
“Trong Tam gido c6 161 khuyén day,
Géc boi 1ong 1am phai lam Ianh.
Trung dung Khéng Thanh chi ranh,
Tu Bi Phat day 1ong thanh long nhon,
Phép Tién dao tu chon dudng tanh.”

Tam gido do “Mot cgi sanh ba nhdnh in nhau.” Mot ¢d1 1a Btirc Chi Ton, khong
nén lam tudng la ba nguén ma sanh tm chia ré.

(c) Ly do thir ba dé goi la tong hop chir khong phdi cong hop la viée két hop chdt ché
tinh tuy cua Tam Gido.

Trudc hét can hiéu 16 co ciu 6 chirc Hoi Thénh Cao Dai.

Theo Tan Luat Phdp Chanh Truyén, Hoi thanh c6 hai co quan chanh 1a Ciru
Trung PBai CTD) va Hi¢p Thién Dai (HTD). Ctu Trung bai 1a xéc tirc Do,
Hiép Thién Pai 1 hon tic Pao.

Pung dau Ciru Tring Dai 12 birc Gido Tong diu dat tin hitu vé phan Poi. Tuy
buc Gido Tong la anh ca c6 quyen thay mat cho Péng Toi Cao ma diu dit ca
tin d6 nhung ngai chi ¢6 quyén vé phan xdc, chd khong c6 quyen vé phan hén.
Tuy vay ngai c6 thé thong cong cling cic Pang Thiéng liéng dé cau rdi cho ca
tin do.

Co quan thtr nhi 1a Hiép Thién Dai do Birc Ho Phap ding dau diu dat tin hiru
vé phan Pao. Gido Tong 12 nhip ciu giao t1ep giita cdc tin hitu va cic dang
thiéng liéng. Theo luat cong cu, nhing y kién cua tin hitu (vé luat bao) dugc
dao dat 1én Gido Téng qua nhiéu cap bac. Cap cudi ciing 1a cdc vi Pau Su dé
dua 1én Gido Tong.

Pé thong cong véi cdc dang Thiéng liéng, Ptrc Gido Tong phai dén Hiép Thién
Pai 12 co quan dam trach phan thiéng liéng. Nhitng diéu luat Gido Tong cho dp
dung phai c6 ddu 4n chuan thudn cua ba vi Chudng Phdp cua CTP lam phén sy
HTD. Ba vi Chuong Phap nay qua nhiéu giai doan cong cur phai thue sy co tai
cao durc trong va thong subt gido 1y ciia Tam Gido (Khong, Lo, va Phat). Thir
tw cong cur 1a L& Sanh 1én Gido Hitu, Gido Hitu 1én Gido Su, Gido Su 1én Phéi
Su, Phoi Su 1én Pau Su, Pau Su 1én Chudng Phdp. Mudn 1én bac trén phai




dugc tat ca cdc vi déng bac cong cu. Do d6 ma moi diéu luat (dugc chuan
thuan) ban hanh phan anh sy hoa hop chéat ché gido 1y cua Tam Gido.

Tuy Tam Gido ¢6 tén goi va hinh thirc nhu ba nhénh khac nhau, ddi véi Puc
Chi Ton lai xem nhu quy vé mot mébi. Theo Phap Chanh Truyén, “Phdp ludt
Tam Gido tuy phdn biét nhau song trwde mat Thay van coi la mét.” Piém két
hop chit ch& nay néi 1én sy tong hop trong tén chi “Tam gido quy nguyén.”
Tuy ba ma mot chir khong phai 1a ba nhanh riéng ré.

Tén gido Cao Dai gitr lai nhitng diéu cin ban gidng nhu ba dao Phat gido, Tién
gido, Nho gido nhung khong phai la gido 1y cua ba ton gido nhap chung lai ma
Pao Cao Dai ¢ nhitng diéu riéng biét mai mé phit hop véi van minh nhan loai
hién nay va bd sung thém nhiing phan ba dao chua néi 5.

(dich doan 2)

2. The Doctrine Synthesized from Three Major Religions

According to the sacred principle of “Three Religions Returning to One
Origin” (Tam Gido Quy Nguyén), the Dharma of Cao Dai is not a mere
gathering of doctrines, but a synthesis of the spiritual essence found in
Confucianism, Taoism, and Buddhism.

It is called a synthesis (tong hop), not a summation (céng hop), for three
profound reasons:

1 (a) Returning to the One Source

Synthesis means returning to the single fountain of truth — the Supreme One
(DPuwc Chi Ton). From Him flow the streams of the Three Religions, refined and
condensed into their purest essence, gently set aside what is outdated or
superfluous.

As the scripture proclaims:

“Kim nguéng, cé nguéng. Pho té, tong phdp tong.” (Past and present, all gaze
upward in reverence, toward a unified, universal doctrine.)

Thus, across generations, humanity lifts its eyes in reverence — not toward
division, but toward a doctrine that gathers the wisdom of time into one radiant
truth.

The teachings of Confucius, Lao Tzu, and the Buddha were all instituted by the
same Divine Source, each adapted to its place and era. In times past, travel was
arduous and languages diverse, so transmission was scattered. Now, in an age
of greater unity, the Supreme One Himself gathers them anew into one
harmonious Way.

1 (b) Refinement and Renewal

Synthesis is not repetition, but refinement. It is the gentle polishing of divine
jewels so their light may shine more clearly for humanity today.

The Opening Sutra (Khai Kinh) sings of this beauty:



“Within the Three Religions are words of guidance,
Rooted in the heart’s call to do good.
Confucius taught moderation,
Buddha taught compassion and sincerity, and
Taoist teachings cultivated truth and nurtured the soul.”
The Three Religions are but one root, giving rise to three intertwined branches.
That root is the Supreme One. To mistake them as separate sources is to invite
division; to see them as one is to behold unity.
1 (¢) Tight Integration of the teachings of the Three Religions
The synthesis of the Three Religions is woven deeply into the very structure of
the Cao bai Holy Administration (Hoi Thdnh).
According to the New Holy Laws (Tan Ludt Phdp Chdnh Truyén), the
Administration consists of two sacred bodies:

The Nine-Level Tower (Cuu Trung Dai) — representing the body, the
worldly realm.

The Heavenly Union Tower (Hi€p Thién Dai) — representing the soul,
the spiritual realm.
The Nine-Level Tower is guided by the Head Teacher (Gido Tong), who leads
disciples in worldly matters and serves as elder brother to the faithfuls. His
authority, though great, is bound to the physical realm. To commune with
the Divine, he must pass through the Heavenly Union Tower, led by the
Dharma Protector (Ho Phap), guardian of spiritual matters.
No law may be enacted without the seal of approval from the three Legislative
Cardinals (Chudéng Phép), elected through a sacred hierarchy of virtue and
wisdom: Ritual Officiant — Religious Teacher (L Sanh) — Professor of the
Faith (Gido Hitu) — Assistant Master (Gido Su) — Principal Master (Pdu Su)
— Legislative Cardinal (Chuong Phdp).
Thus, every law reflects not human ambition, but the harmonious and tight
integration of Confucian moderation, Taoist truth, and Buddhist compassion.
As the New Holy Laws affirm:
“Though the laws of the Three Religions are distinct, in the eyes of the Master,
they are one.”

(doan 3)
3. Tu theo “Ngii chi hiép nhirt” la 16i tu tong hop va don gidn
Piém dic biét thir tu 12 duong 16i tu don gian theo chi truong “Ngii chi hiép
nhit.”

Ngiti chi 1a 5 giai d[an tu: Nhan dao, Than Pao, Thanh DPao, Tién DPao, va Phat
Pao.



Hiép nhut 1a hop cac cach tu cua cac Dao thanh mot con duong tu hanh thong
nhit va don gian. Con dudng nay, néu di tron ven, s€ gilip nguoi tu duge song
hanh phuc, h[a hop v6i moi nguoi xung quanh, song an nhién tu tai, nhan rd
duoc con nguoi thuc ctiia minh, va vinh vién thodt moi canh kho.

Nhén dao dat cin ban trén Ngii gii cdm, T dai diéu qui dé giit minh theo
chinh dao va song hai hoa V01 moi nguoi xung quanh.

Ngii gioi cam: (1) Khong glet hai sinh vat, (2) Khong trom cudp, (3) Khong ta
dam, (4) Khong uong rugu va (5) Khong noi sai sy that. Gitr 5 gioi cam, mot
nguoi s€ dugce an vui hanh phic va song hai hoa véi nguoi xung quanh.

Tir dai diéu qui gdm: (a) Phai tuan 101 day cta bé trén, (b) Chd khoe tai ding
cao ngao, (c) Bac tién xuAt nhap phan minh, dirng muon vay khong tra, (d)
Trudc mat sau lung, cling d@)ng mot buc. Tudn dugc tir dai diéu qui, moi tin
hitu s& sdng hoa hop binh dang v6i1 nhau.

Cin ban cta Nhan dao con gdm thém cac qui diéu ctia Khong gido 1a Tam
Cang (bon phan trong twong quan vua tbi, con cai va cha me, vo chong), va
Ngii Thuong (nhan, nghia, 18, tri, tin) dé tao mot x3 hoi bac 4i dai déng trong
trat tu. Tuong quan vua t6i thoi nay duoc hiéu 12 can ¢6 trach nhiém véi chinh
minh va c¢6 bon phan ddi véi xa hoi. Chu truong “Tu than, té gia, tri qudc, binh
thién ha” phai ap dung cho ca nguoi nam 1an ngudi nit dé thich tmg voi thoi
hién dai.

Than dao 1a qla trinh tao 1ap Than Iurc, mot strc manh tinh than ma nguoi binh
thuong it c6 duogc.

Than 1a két qla q[a trinh chuyen h[& vat chat (Tinh) thanh nang lugng (Khl)
ltc dat muc cao cap nhat. Q[4 trinh nay xay ra lién tuc, néu ngung lai la chét.
Nguoi co Thén ddi dao sé tao dugc mot sirc manh tinh than virng manh (Than
luc).

C6 than luc méi ¢6 stc manh tinh than dé tha“ing kho 12 muc dich caa Than Pao
Chir kho 12 d& muyc cua khoa hoc truong doi, pham vi Hién, Than, Thanh, Tién,
Phat, 12 ngdi vi cta trang dic cir. Chir Hién day 1a “Hién nhan” trong Nhan Dao
Dirc Ho Phap trong bai thuyét giang vé Ngii Chi Dai Pao nam 1928 cho biét sit mang cua
5 ngdbi vi nay nhu sau:

Phat, vi thwong doi, ma tim co gidi kho.

Tién, vi thuong doi, ma bay co thodt kho.

Thdnh, vi thwong doi, ma day co tho khoé.

Than, vi thwong doi, ma ldp co thing kho.

Hién, vi thirong doi, ma dat co ting kho.

Thanh dgo la tinh than kién truong tho kho dé ctru gidp chung sanh. 9
Than lyc dat dugc trong vi¢c tu than dao gitp stc manh dé tho kho yél cfn} kho
ching sanh. Nhu dugc giai thich trong Con Puong Thiéng Liéng Hang Song,



“Phdi day nguoi ta biét tho khé dé thang khé - Muén day nguoi ta tho kho,
triede hét minh phdi tho khé da. Mudn tho khé thi khéng gi hay bang Pirc
Thirong Yéu. C6 thirong yéu méi tho khé dwoc.”

Tu thanh dao méc nhi€n du nhap gido phap Ki t6 vao ngii chi. Tinh thuong la
tinh than cot 16i ctia chi Thanh dao.

Tién dao nhan 13 cudc sdng thé gian vo thuong, hu o. Tién dao chi truong
th[ 4t tran, khong can danh, 1oi, hay dinh mac bat cir mot thtr gi, hlan tCan th(at
khoi rang budc cua thé gian, séng thong dong, an nhién ty tai. Pic Lio Tir cha
truong ding Huyén diéu phdp, luyén Tam Biru Ngii Hanh tu Tién dic Dao.

Phdt dao nhan dinh giai th[t 12 trd vé “qué xua”, 1 két ndi véi va sdng trong
ban thé ngudn coi cua vii try. Phat phdp ndi 1d van phdp do Tam tao. Ngbi vi cii
ctia minh & trong Tam, vay TAm 12 gi? La mot ban thé khong thé luan ban. Néu
phai giai thich theo tan 1y chiing ta c6 thé néi, “Tam khong la mot vat, Tam von
ludn thanh tinh, khong lay dong, khong sinh diét, c6 day du moi quyén ning
(séng tao, ph01 hop, van hanh, v.v.), ¢6 thé soi thau tdn 1y moi vat moi viéc,

{rng bién khip muoi phuong, tao mudn hanh lanh.” Moi vat, moi viéc Xung
quanh ching ta tir vo hinh téi hitu hinh déu do “TaAm” sinh ra. D6 12 ban thé cia
moi nguoi va cua vii try. Giai thoat 1a nhan ra moi vat moi viéc xung quanh ta
1a tam bo va khong that, budng bo tat ca dé “trd vé qué xua” tirc hdoa nhap vao
nguén c0i chan that: chan Nga, chan Tinh, chan Lac, chan Thuong. Phat phéap
¢6 nhitng phdp tu dai thira gidp ngudi tu trd vé “qué xua.”

(dich doan 3)

3. Practicing the “Unified-Five-Ways”
The third distinctive feature of Cao Dai is the simplicity, known as the
“Unified-Five-Ways” cultivation (Ngii Chi Hiép Nhut).
These five stages of cultivation are:
The Way of Humanity
The Way of Spirits
The Way of Saints
The Way of Immortals
The Way of Buddhas
To walk the five stages of cultivation is to harmonize these practices into a
single, simplified path. When embraced wholeheartedly, this path leads the
practitioner to:
Happiness and harmony with others
A natural and peaceful life style
Liberation from suffering, forever
¥-The “Unified-Five-Ways” cultivation



A S

1 i. The Human Way (Nhédn Dao)
The Way of Humanity rests upon the Five Precepts (Ngii Gidi Cdm), the Four
Great Rules (7w Dai Piéu Qui), and the Confucian wisdom, guiding us to live
righteously and harmoniously with others.
The Five Precepts:

Do not kill living beings.

Do not steal.

Do not commit sexual misconduct.

Do not consume alcohol.

Do not speak falsely.
Observing these precepts brings joy, peace, and harmony into human
relationships.

The Four Great Rules:

a. Obey the teachings of elders.

b. Do not boast or act arrogantly.

c. Be honest in financial dealings; never borrow without repaying.

d. Be consistent in conduct, whether before others or in solitude.

These rules foster equality and harmony among practitioners.

The Confucian wisdom:

a. the Three Bonds (Tam Cang) — duties between leader and follower, parent
and child, husband and wife, and

b. the Five Social Virtues (Ngii Thuong): love, loyalty, respect, wisdom, and
trustworthiness.

Together, they aim to build a compassionate and orderly society.

In modern times, the bond between leader and follower is understood as the
responsibility of citizens toward society. The timeless principle of “Perfect
oneself, manage the family, govern the nation, bring peace to the world”
applies equally to men and women, guiding contemporary life toward harmony.

] ii. The Spirit Way (Théan Pao)

The Way of Spirits is the cultivation of subtle spiritual power — a strength
rarely possessed by ordinary people. This is the process of transforming
materials into essential physical energy Essence (7inh), then into its Higher and
Vital Energy (Khi), and then refined into its highest level Spirit (Than). This
transformation is continuous; if it ceases, life itself ends.

A person with an abundant Spirit develops a resilient spiritual force (Thdn
luc), enabling them to overcome suffering. Suffering is the universal lesson
in life’s school of wisdom, shaping the ranks of Sage, Spirit, Saint, Immortal,
and Buddha.



In his 1928 sermon on the Five-Stage Great Way, the Honorable Dharma
Protector described their missions:

The Buddha, out of compassion, seeks the means to liberate from
suffering.

The Immortal, out of compassion, reveals the way to escape suffering.

The Saint, out of compassion, teaches the way to endure suffering.

The Spirit, out of compassion, establishes the means to conquer
suffering.

The Sage, out of compassion, attains the way to live with suffering.

'] iii. The Saint Way (Thdnh Dao)

The Way of Saints embodies steadfast endurance of suffering for the sake of all
beings. The spiritual force cultivated through the Spirit Way provides strength
to endure and relieve suffering in others.

As The Sacred Path of Eternal Life teaches:

“We must teach people to endure suffering to overcome it. To teach others to
endure suffering, we must first endure it ourselves. And to endure suffering,
nothing is more powerful than Love. Only with love can one truly endure
suffering.”

Thus, the Saintly path naturally integrates the teachings of Christianity into
the Five-Stage Way. Love is its essential spirit — the power that transforms
suffering into compassion.

1 iv. The Immortal Way (7Tién Dao)

The Way of Immortals recognizes the impermanence and illusion of worldly
life. It calls for detachment from fame, wealth, and entanglements, leading to
freedom and serenity.

Master Lao Tzu taught the Mystical Dharma (Huyén Diéu Phép) and the
cultivation of the Three Treasures and Five Elements (Tam Btru Ngii Hanh) to
attain the Immortal Way (the Tao).

The Mystical Dharma reminds us: “The Tao that can be spoken is not
the eternal Tao; the Name that can be named is not the eternal Name.” The
Tao is mysterious and invisible, the root of Heaven and Earth, the mother of all
things.

The Three Treasures — Essence, Energy, Spirit — and the Five
Elements of the universe, Metal, Wood, Water, Fire, Earth, are harmonized to
align with the Tao.

1 v. The Buddha Way (Phdt Dao)

The Way of Buddhas understands liberation as a return to the original land,
dwelling in the true nature of the universe.

Buddhist teachings affirm that all phenomena arise from the Universal Mind,
the essence of beings and the cosmos. Though beyond conceptual grasp, it may
be described as:



“Not a thing, inherently pure, unmoving, unborn, undying, endowed with all
powers, illuminating all truths, responding across all realms, and generating
infinite virtues.”
Liberation is the realization that worldly events are fleeting illusions. By letting
go of attachments, one returns to the original land, merging into the true source:
True Self, True Purity, True Joy, and True Permanence. Mahayana
Buddhism offers profound methods to guide practitioners back to this sacred
origin.

(doan 4)

4. Mgt 16i tu cho moi nguwoi

Tu ma song mot cach binh thwong 13 dic diém thir tu cia Cao Dai.

Tu theo Pao Cao Pai 1a nhap thé 1am viéc sinh séng binh thuong nhung danh
thi gio rdi ranh tham gia viéc dao phuc vu chiing sanh.

Tu tir tir theo diéu kién va kha nang phit hop v6i hoan canh ctia moi ngudi tudn
thu luat phép cua Dao.

Chit “tu hanh” khién da s6 nghi dén viéc séng khac khd, nép minh trong nhiéu
qui luat ruom ra. Thét ra, tu hanh trong Cao Pai chi 1a theo cudc sdng binh
thudng nhu moi ngudi. “Tu” ¢d nghia 1 stra d6i cho tot hon, “hanh” 13 phai
hanh dong.

Tuy nhién, tu hanh khong phan biét giira ngwdi tu va nguoi thuong. Nguoi
tu bén ngl ai van song binh thuong nhu moi nguoi nhung bén trong hang ngay
van doc 10ng stra d6i hanh vi, 11 noi, cach sdng cho tét hon, thi dy tudn Ngil
gidi cam, giit T dai dicu qui.

Tu hanh khong phén biét gitra ngudi tu binh thuong va nguoi tu “chuyén
nghiép” — khong céan ly gia, dlan ai, Xuong toc, vao chua. Nguoi tu van c6 gia
dinh, c6 con, c6 cong viéc sinh séng hang ngdy, va in mic thong thudng nhu
moi nguoi.

Tuy nhién duéi cai vé binh thudng bén nglai nhu tit ca moi ngudi, nguoi tu
ludn tAm niém viing budc theo dudng tu, biét rd minh dang ¢ giai d[an cia chi
nao va ludn chuyén can tinh tan sira minh qua tirng chi.

Nglai ra, trong Cao Dai c6 su binh dang gitra nguoi nir va ngwoi nam.
Nguoi nir cling ¢6 nhitng pham vi chirc sac nhu nguoi nam. Thi du co pham vi
Pau Su, v.v. nhu bén Nam phai. Tuy chirc sic N phai chi tur Dau su tré xudng,
nhung b lai s6 lugng “khong gidi han”, con s chirc sac Nam phéi lai ¢6 gidi
han: 1 Phat (Gido téng), 3 Tién (Pau su), 36 Thanh (Phdi su), 72 Hién (Gido
su), va 3,000 D6 dé (Gido Hitu).

Viéc tu hanh khéng phan biét cin co. TL{ theo cin co va ¢ gang ctia minh,
ngudi tu cd thé ngimg & chd minh da ging hét sttc nhung khéng bat budc theo




dudi tron nam giai dLan cua dudng tu. Picu d6 1a dong luc gitp nhiéu nguoi co
thé tu.

Viéc tu hanh c6 sic thai vo vi: tu ma nhw khong tu, nguoi ngl i khong thé
biét duwoc minh dang tu.

Viéc tu hanh ciing theo nguyén ly trung dung: khong thai q[4 cling khong bat
cap. Thai q[4 thi d& nan, bat cap thi kho c6 két q[ 4. Kinh Sam Hbi c6 ciu,
“Ché thdi qud ciing dirng bt cdp

Phép tu hanh luyén tdp nhiéu ngay”

Noi tom lai, tu nhu Dang Chi Tén day, “Tu hanh giit mirc thwong théi.” Bén
ngoai nguoi tu hanh xu sy va séng nhu moi ngudi binh thudng trong doi song
hang ngay. Trong tdm ludn kién tri sura d6i theo chinh dao, stra d6i theo mot
duong 16i cu thé va d[h gian. Tu nhu vay rat nhe nhang va ai cling c6 thé tu
theo 1i tu ctia Cao Dai.

(dich doan 4)

4. A Path for Everyone: Practicing While Living Normally
The fourth distinctive feature of Cao Pai is its gentle accessibility: one may
spiritually practice while living an ordinary life.
To follow the Way of Cao Dai is to engage fully in the world — working,
caring for family, fulfilling responsibilities — while dedicating free time to
spiritual service and supporting fellow beings.
Spiritual practice here does not demand austere renunciation. 7Tu (to cultivate)
means to transform oneself for the better; hanh (to act) means to embody that
transformation. Outwardly, the practitioner lives like anyone else. Inwardly,
they refine speech, conduct, and thought — observing the Five Precepts and
Four Great Rules.

There is no boundary between a “layperson” and a “professional
cultivator.”

One may have family, children, work, and an ordinary appearance, yet
remain steadfast on the path.
Women and men are equal in spiritual ranks; women may hold the rank of
Cardinal (Pdu Si), while the male hierarchy is numerically fixed.
There is a flavor of “non-action” (vo vi) in this practice—one cultivates
without appearing to cultivate. Outsiders may not even know one is on the path.
Spiritual practice is not based on “spiritual aptitude.” Depending on one’s
capacity and effort, a practitioner may stop at the point where they have given
their all; there is no obligation to complete all five stages of the path. This
flexibility encourages many to begin the journey.



The practice also follows the “principle of moderation” (trung dung): neither
excessive nor deficient. Excess leads to discouragement; deficiency yields little
fruit. As the Repentance Scripture says:

“Neither too much nor too little— The path of practice is honed day by day.”

(doan 5)

5. Con dwong tré vé véi Dirc Chi Ton sau khi chét: Con Puwong Thiéng
Liéng Hang Séng (CDTLHS)
Khic véi céc ton gido da c6 tir trude, Cao Dai gido chi rd con dwong tin do sé
di vé dau sau khi tir tran. Dic H6 Phép day:
"Néu hiéu theo Chon Phdp ciia Birc Chi Ton thi CDTLHS la con dwong danh
cho cdc chon hon khi thodt xdc, roi quay vé véi Pire Chi Ton dé dwoc dinh vi,
thang hay doa. Nhung néu hiéu theo triét Iy nha Phdt, thi CDTLHS la con
dwong ciia Ludn hoi."
Con duong vé véi Ptic Chi Ton hay theo Phat phdp 12 giai thoat (khoi luan hoi
sinh tir) s€ thuan lgi hon cho tin dé gitr trai ky tr 10 ngay tr¢ 1€n. Nhirng tin
htru nay s¢ dugc déc an "tho truyen buru phap”, tirc huong tron du kinh ké va
cdc bi phap: cau hon, cau siéu, tan liém, 1am phép xac, do thang va 9 tuan ciru,
18 Tiéu tudong, va 1& Pai tudong. D6 1a nhirng 18 tro giip vong linh (khi duoc
“thang”) qua nhimng ching dudng di dén giai thodt (vé v6i Pac Chi Ton).

Phdp Dang Tam buu

Ap dung luat cam tmg cua Tién gido va thuyét vo nga ctia Phat gido.

Vo6 nga thi thanh Phat tic khi cdi than nay khong con 1a cua minh nira 1a
thanh Phat. Pay 12 bi phép giai thodt Dirc Chi Tén da bay ra khong con gidu goi
la phé do.

Moi ngay cing tur thoi tin hiru Cao Dai dang Tam Btru la dang hoa, dang ruou,
dang tra va cau nguyén dang thé x4c tri ndo va linh hon cho Ptic Chi Tén va
Phat Mau str dung. Khi v6 ngi thi nhitng viéc minh 1am do Puc Chi Tén sai
khién minh khong phai 12 minh thi khong ai xét toi minh nita, d6 12 10i day cua
Duc Ho Phéap

buc HO Phap da giang rat rd. Mubn cho khong con cdi nga tirc la cai t61 ich ky
nita phai dang tam bu:u mdi ngay, tac thuong xuyén nhic nhé khong ¢6 cdi gi
dé goi 12 minh, 12 “ta”, hay “cta ta”. Budng xa hét thi moi viéc minh lam 12 do
Ptrc Chi Tén dinh.

T6ém lai, dang Tam biru la phép thong cong ciia Tién dao va cich thé hién
vo nga caa Phat dao.

Phap dang tam biru trong 18 cung tir thoi gidp cho viée di trén CDTLHS dugc
thuan loi hon vi diét nga chap. Khéng nga chap 1a khong con dinh mic, d& cho
Chon linh tach ra khoi xac pham.



6. Tu hanh theo tinh thin Pao DPoi hoa hop

Mot diém dic biét khéc nita ctia Cao Dai 1a tu theo tinh than Dao Doi hda hop.
Cao Pai chu truong Pao Doi phai h{a hop viéc tu hanh méi ¢6 hiéu qL4. Thé
ndo 12 Pao? Thé nao 1a Dai hay coi Tran? Tai sao tu hanh trong canh Bao Doi
h( hop mdi c6 hiéu qL4? Thanh Ngon Hiép Tuyén giai thich rat rd:

“Coi tran la chi? Khdch tran la sao? Sao goi khdch? Tran la céi khé, dé doa
bdc Thdnh, Tién cé lam 16i. Ay la canh sau dé tra xong qud, hodc vé ngoi cil,
hodc tra khéng xong qud, phdi mat cd chon linh la ludn hoi, nén ké bi doa tran
goi la khdch tran.

Dao la gi? Sao goi Pao? Pao, turc la con duong dé cho Thdnh, Tién, Phdt doa
tran do theo ma hoi cuu vi. Pao la dwong cua cdc nhon phcfm, do theo ma ldnh
khéi ludn hoi. Néu chang phdi do theo Pao, thi cdc bdc dy déu lac bude ma
mat hét ngoi phcfm

Doi ciing thé, Pao ciing thé, chang Pao chang nén Poi, Poi Pao chang tron.
Lay Dao trau Doi, mwon Poi gioi Pao, Pao nén Doi rang, giu do phon hoa,
nwong béng khé tram ndm man cuéc, tw thanh cao, ném mivi ty toai, dwéng chi
thanh nhan thi ¢6 chi hon.”

Tu 1a stra cho &t hon, cho thuan chanh 1y. Néu khong sdng binh thuong trong
coi Trén thi sao thy rd chd sai ciia minh dé sira. Vay Dao phai can Doi. Néu
song trong doi thuong ma khéng c6 Pao thi khéng c6 mau muyc chanh 1y dé d6i
chiéu theo. Vay Doi phai can Pao.

7. Troi Ngwoi dong tri

Diéu dau tién Pic Chi Tén da cho ghi 16 rang trudc mit tién ctia Dén Thanh
hay cdc Thanh That 12 Thuong dé, Nhan loai, Tinh thuong va Cong bang.

Troi Ngudi dong tri 13 mot triét Iy méi mé ma cdc tén gido khac khong cé.
Thuong dé 1a gido chu v6 hinh, H§ Phép 1a Gido chu hitu hinh. Tai sao goi la
dong tri?

Bat cr mot pham tude ndo tir bic L& sanh trd 1én phai qua sy dong ¥ ctia Puc
Ly hodc Ptc Nguyét Tam Chon Nhon thay mit cho Thuong dé dong ¥ nén goi
12 Thién phong. Thé thtic thinh y ctia Pirc Ly (phan thiéng liéng) dugc qui dinh
rd trong Phap Chanh Truyén.

Ngoai ra, bat ¢t nhirng luit 1¢ méi nao phai cé sy dong y ciia Troi va
nguoi.

Mot khia canh khéc cta chi truong Troi Nguoi dong tri 1a ngoai luat thiéng
liéng con ¢6 luat phdp do nhu cau tu hanh ciia nhon sanh 1ap ra.

Pao Cao Pai c6 quyén Phap Chanh Truyén Chi Giai 1am co s t6 chire diéu
hanh nén Pao, va c6 thé goi ddy 1a Hién phdp ctia Pao, do Puc Chi Ton qui
dinh, nén c6 tinh cach c6 dinh, bat di bat dich trong that trc nién.



Céc luat phap khac cia Pao, Pirc Chi Ton giao cho Van linh ma nhon sanh
lam dai dién, tw 1ap luit tu hanh cho vira trinh d§ ctia nhon sanh. Sy lap
phép nay duoc to chirc qua ba hoi, dugc goi 1a Ba Hoi Lap Quyén Van Linh.
D6 1a chu trwong Troi Ngudi dong tri trong gido 1y Cao Dai.

Béy diém doc ddo vé ndi dung gido 1y trén day 1a chinh yéu dé bién minh sy
thanh 1ap cua Dai BDao Tam Ky Cao Dai. V€ hinh thirc hay phuong céach dé tu
hanh, Cao Pai cling ¢6 nhitng di€ém doc déo.

(dich doan 5)

¥-5. The Sacred Path to Eternal Life

(Con Puong Thiéng Liéng Hang Song)

Unlike earlier religions, Cao Dai reveals with clarity the path a soul takes after
leaving the body. The Dharma Protector (Puc Ho Phdp) teaches:

“If understood through the True Dharma of the Supreme One, the Sacred Path
to Eternal Life is the route for the soul after leaving the body, returning to the
Supreme One to be assigned its spiritual rank — whether ascending or
descending. But if understood through Buddhist philosophy, this path is the
cycle of reincarnation.”

The journey back to the Supreme One — or toward liberation in Buddhist
terms, freedom from the endless cycle of birth and death — is made smoother
for those who observe the monthly vegetarian vow for ten days or more. Such
devoted followers receive the sacred transmission upon death: prayers for the
soul, rites for transcendence, funeral rituals, consecration of the body, elevation
ceremonies, the seven- or nine-week mourning cycle, and the Minor and Major
Memorials. These sacred rites guide the soul gently through its passage toward
reunion with The Supreme One.

Drawing upon the law of spiritual resonance from the Way of Immortals and
the doctrine of selflessness from Buddhism, the teaching is simple yet
profound: to be selfless is to become a Buddha. When nothing is considered as
“me” or “mine,” Buddhahood is attained. This secret of liberation, once hidden,
is now revealed openly by the Supreme One.

Each day, during the four ceremonies, Cao Dai followers offering the three
treasures — flowers, wine, and tea — (representing body, mind, and soul)
along with prayers to the Supreme One and the Divine Mother, they practice
detachment. When all is surrendered, every action becomes the will of the
Supreme One.

Thus, offering the Three Treasures is both a communion ritual of the
Immortal Way and a living expression of Buddhist selflessness. Performed
faithfully, it dissolves ego-attachment, easing the soul’s passage along the



Sacred Path to Eternal Life. Without clinging, the soul separates freely from the
body, returning to its true home.

6. Harmony Between Heaven and Earth

Another unique feature of Cao Dai is its teaching of harmony between the
spiritual and worldly realms. Only when the Spiritual Path (Dao) and Worldly
Realm (Doi) are reconciled can cultivation bear fruit.

The Selected Divine Messages (Thdnh Ngon Hiép Tuyén) explains:

“The Earthly Realm is a place of suffering, where even Saints and Immortals
may fall. It is a sorrowful domain where karmic debts are repaid — fully, to
return to one’s original station, or incompletely, risking the cycle of
reincarnation. Thus, those cast into the Earthly Realm are called worldly guests.
The Spiritual Path is the way by which Saints, Immortals, and Buddhas who
have fallen into the Earthly Realm may return to their original place. It is the
path of noble qualities, followed to escape rebirth.”

The Earthly Realm needs the Spiritual Path, and the Spiritual Path needs the
Earthly Realm. Without the Path, the Earthly Realm cannot flourish; without
the Earthly Realm, the Path remains incomplete.

“Use the Spiritual Path to refine the Earthly Realm, borrow the Earthly Realm
to polish the Spiritual Path. When the Path is fulfilled, the world shines. Cast
off worldly splendor, endure suffering until the hundred-year journey ends.
Then one becomes pure and noble, tastes freedom, and enjoys genuine
tranquility — what could be greater?”

To cultivate is to refine oneself. Living in the Earthly Realm reveals our flaws
so they may be corrected; walking the Spiritual Path provides the model of
truth and righteousness to guide our actions in the Earthly Realm. Thus,
Heaven and Earth are inseparable in the practice of Cao Dai.

¥-7. Heaven and Humanity Co-Govern

At the entrance of the Holy Temple, the Supreme One inscribed the words:
God, Humanity, Love, and Justice.

“Heaven and Humanity Co-Govern” is a profound philosophy unique to Cao
bai.

The Supreme One is the invisible spiritual leader, while the Dharma Protector
serves as the visible earthly leader. Co-governance requires that any spiritual
rank from Ritual Officer (Lé Sanh) upward must receive divine approval from
Honorable Ly (DPuc Ly) or Honorable Nguyét Tam Chon Nhon (Duc Nguyét
Tam Chon Nhon). This approval, called Thién Phong (heaven-bestowed
ordination), is clearly outlined in the Constitutional Canon of the Faith.



In addition, beside divine law, human laws are created to meet the spiritual
needs of practitioners. Yet both Heaven and Humanity must approve every
new law.

The Annotated Constitutional Canon (Phdp Chdnh Truyén Chii Gidi) serves as
the Constitution of the Faith, established by the Supreme One, fixed and
immutable for seven hundred thousand years. Other laws are entrusted to All
Beings (Van Linh), with Humanity as their representative, organized through
the Three Legislative Councils of All Beings (Ba Hgi Ldp Quyén Van Linh).
This is the principle of Heaven and Humanity Co-Govern — a sacred
partnership between the Divine and humankind.

The above-mentioned seven doctrinal features form the radiant foundation of
the Great Way of the Third Universal Salvation (Dai Dao Tam Ky Pho D).
They are not only teachings but living paths, guiding humanity toward
harmony, liberation, and eternal life.

(doan 6)

& ITIL.Nhitng ddc ddo vé hinh thirc

1. Biéu twong Thién Nhan phdn dnh tén chi Pao va cu thé hé tro tu hanh.
Cao Pai tho “Thién Nhan” (mat troi) c6 mot y nghia thiéng liéng ton quy.

(a) Theo Thanh Ngdn Cao Pai,

“Nhan thi chu tam,

Than cur tai Nhan’.”

“Nhan thi chu TAm” c6 nghia con mat biéu 1o cai TAm cua Phat gido. Tam la
ngudn lyc mau nhiém da c6 truée moi vat. TAm sinh moi vat, va khi moi vat
bién mét ciing tré vé Tam. Nhung TAm khong 1a mot vat thiy dugc, so dugc.
Tam khéng sinh khong diét, lai ¢ mat khip noi, ¢ trong moi chung sanh tir vo
tri nhu gd d4 toi hiru tinh nhu sinh vat.

TAm biéu 10 trong mt, 13 4nh sadng ban Thén luc, ban sy sinh dong tinh anh cho
moi ching sanh.

Thién Nhin 12 biéu twong ctia mot thuce thé chi linh, chi thiéng!

(b) Thién Nhin 13 anh sang soi khap can khon vii tru, roi thdu moi vat tir hitu vi
dén vo vi. Ching ta 1am mot chuyén sai noi thanh vang dii nho toi dau, di
trong bong t6i twong khong ai biét, khong ai thdy nhung khong tranh duoc “mat
troi”. Do 13 ¥ nghia ctia ciu “Ludi troi 10ng 10ng, tuy thua ma khong lot.”

Moi 161 n6i, moi hanh dong, moi y nghi, du 16n hay nho, lanh hay dit, nguoi tu
phai giit mot muc nghiém minh. Thién Nhin c6 sttc manh huyén diéu giup
ngudi tu gitt minh trong chinh dao.

2. Hinh phat cé tinh réin de day dé hon la trieng phat



Hiép Thién Dai la tinh hoa cua Pao Cao Dai

Thoi xua khi tu hanh bi pham 138i khong c6 ai xir phat nén phai tai kiép tra qua
cho nhirng sai 1dm nén tu khé dic dao.

Ngay nay Dtric Chi Tén Pai An X4 nén 1ap ra Hiép Thién Dai 12 co quan tu
phép dé xtr phat nhitng tin do pham 16i gitdp ho sira sai. Hiép Thién Dai lo vé
phan hon, dai dién tai thé cho phan thiéng liéng nén khi khi mot nguoi da duge
Hi¢p Thién Dai xir phat khoi phai téi klep tra qua. Duc Ho Phdp d3 day rang:
Mt toi khong xir hai 1an, khi phat & thé gian vé thiéng liéng khong phat
nira.

Luat Phép ctia Pao dua trén cin ban “Luat Thuong Yéu va Quyén Cong
Chanh”. Hinh phat cho nguoi vi pham c6 tinh ran de gido duc hon la tring phat
nhu qui huong, giang chire hodc cung 1am 14 truc xuat khoi Pao, chir khong ¢6
hanh ha thé x4c va nhan pham.

Tuy nhién, hinh phat c6 tinh tuyét doi phan minh. Nguoi pham 15i ning né
khong thé trdnh khoi hinh phat nang né. Ptic Chi Tén cho biét, khi “pham chat
cua cdc con né manh meé thé nao ( dén néi ) de khudt tron ven chiit may mung
Thdnh chat Thay dé vao long cdc con (thi) vi Ié cong binh thiéng liéng Thay
ddu ddang phép tu vi ciing phdi dé cdc con phdi doa tram ludn doi doi kiép
kiép” (TNHT, tr. 85).

3. Chii trwong “Nhén dgo dai dong” va “Thién dao gidi thodt”

Ngii chi gom ca “Nhan dao dai dong” va “Thién dao giai thoat” ctia Cao Pai.
Nhan dao dai d@)ng 13 clru canh cta tu Nhan dao. Than dao va Thanh dao chuin
bi viing chic cho muc dich “Thién dao gidi thoat,” tlrc trd veé coi nguén voi
buc Chi Ton. Khong dat muc dich cua chi trude mét cach chic chin, mot
ngudi khong thé nao tu hanh c6 hiéu qua ¢ chi ké. Gidng nhu budc 1én cai
thang, phai budc tir dudi 1én, khong thé budc 1én nac cao hon néu chua dit
chan (thdu 1y) ¢ cac nic dudi.

4. Tinh dén chii binh ding

Pao Cao Pai c6 Chire sac Nit phi trong cdc hé thong Hoi Thanh Ciru Trung
bai (CTD), Hi¢p Thién PBai (HTD) va Phudc Thién (PT). Phéi ntt c6 t6 chirc hé
thdng doc riéng nhu nam phdi trong h¢ thong CTD va PT.

Pao Cao Pai c6 chire sic phai nir, diéu ma cic ton gido khac hau nhu
khong c6. C6 chang la cac nir tu nhu Phat gido thi ¢6 Ni cd, Ni su, bén Thién
chia c6 So (soeur), ché khéng c6 chiic sic pham cap nhu Cao Dai.

Piéu nay néi 1én sy binh dang nam nit c¢6 tinh thoi dai van minh tién b, ton
trong nhan quyén khong phén biét gidi tinh trong tén gido. Cao Pai, thé hién
long béc ai va tinh cong binh Thién Dao.



(dich doan 6)
¥-II1. Five Unique Features in Form
1 1. The Divine Eye — Symbol of Faith and Light for Practice
Cao Dai venerates the Divine Eye (Thién Nhan), a sacred symbol at the very
heart of its faith.
The Divine Messages proclaim:
“The Eye reflects the Universal Mind, The Spirit resides in the Eye.”
The Eye reflects the Universal Mind — the mysterious source preceding all
things. From this source all existence arises, and to it all dissolved beings
return. The Universal Mind is not a tangible object. It is unseen and untouched,
unborn, and undying, it dwells everywhere — within stone and wood, within
every living creature.
Through the Eye, the Universal Mind manifests as radiant light, bestowing
divine energy and vitality upon all beings. Thus, the Divine Eye is not merely a
symbol, but a living reminder of the sacred essence.
Spiritual values state, “Heaven’s net is vast and loose, yet nothing slips
through.”
The Divine Eye illuminates the cosmos, penetrating both visible and invisible
realms. No deed, however hidden, escapes its gaze.
The Eye’s mystical power guides practitioners to remain aligned with
righteousness, a constant light upon the path. Integrity must reflect in every
word, thought, and action.

1 2. Discipline as Guidance, Not Punishment

The Heavenly Union Tower (Hi€p Thién Dai) serves as the spiritual judiciary
— the essence of Cao Dai’s divine justice.

In ancient times, errors meant reincarnation and karmic repayment, making
attainment arduous. Today, through the Supreme One (Puwc Chi Ton), the
Heavenly Union Tower corrects and guides followers, representing the divine
realm on earth.

The Dharma Protector taught:

“A sin is not punished twice. Once punished in the earthly realm, it is not
punished again in the spiritual realm.”

Disciplinary measures — incense kneeling, demotion, or expulsion — are not
humiliation, but education. They are founded upon Love and Divine Justice,
meant to deter and refine rather than condemn.

Yet clarity is absolute: grave offenses cannot escape consequence. The
Supreme One revealed:

“When your worldly nature becomes so overpowering that it suppresses the
faintest trace of my divine essence within you, then, by the law of divine justice,



I cannot show favoritism and must allow you to fall into endless cycles of
suffering and rebirth.” (Divine Messages, p. 85)

Thus, discipline in Cao Dai is mercy — correction in this life, sparing the soul
from heavier burdens beyond.

13. The synthesizing-cultivation principle of ‘“Universal Humanism” and
‘““Heavenly Liberation”

Cao Dai’s Five-Stage Way embraces both Universal Humanism (Nhan dao dai
d6ng) and Heavenly Liberation (Thién dao giai tho4t).

The Way of Humanity helps followers to live peacefully, happily, and
harmoniously with others in the Earthly Realm, while the Ways of Spirit and
Saint prepare the foundation for liberation, for one to come back to the
Supreme One. One must firmly attain each stage before the next — like
ascending a ladder, one step at a time. Without grounding in the lower rungs,
one cannot reach the higher.

Thus, the Five-Stage Way is both practical and transcendent: a path of
compassion in the world, leading toward freedom beyond it.

4. Democratic Equality
Cao Dai affirms equality by including female dignitaries within its three major
religious bodies:

The Executive Branch (Ctru Trung Dai)

The Spiritual Judiciary (Hi¢p Thién Dai)

The Charity and Social Welfare Branch (Phudc Thién)
Women have their own vertical organizational structure, parallel to men.
In other traditions, women may serve as nuns — Ni ¢é or Ni su in Buddhism,
Soeurs in Catholicism — but they do not hold ranks equivalent to those in Cao
bai. Here, women are entrusted with formal titles and responsibilities,
reflecting a rare spirit of equality among world religions.
This inclusion embodies divine compassion and heavenly justice, aligned with
modern civilization and human rights. It rejects discrimination and honors the
sacred dignity of both women and men, affirming that all may serve the Way.

(doan 7)

5. Tinh thédn phdp tri véi “ludt” va “phdp”, uyén chuyén theo tién héa ciia
thoi dai

Gido 1y Cao Dai c6 tinh phép tri dé dé giit gin chon truyén va sy cong binh.
Dao Cao DPai van hanh theo Luat Phap: (a) Phap 1a Phap Chanh Truyén va (b)
Luat 1a Tan Luat va Cac bao Nghi Dinh.

Phdp Chdnh Truyén (PCT)

(Trich trong Cao Pai Tir Pién cia HT Nguyén vian Hong)



Phdp Chanh Truyén 12 Hién Phép ctia Pao do Puc Chi Ton dit ra. “Phap
Chénh Truyén 1a phép luat chon chanh ma Pirc Chi Ton Ngoc Hoang Thuong
Pé truyén day dé 1am cin ban 1ap gido, t6 chtrc va diéu hanh nén Pai Pao Tam
Ky Pho D6 (PDTKPD)

Phdp Chanh Truyén duoc Ptc Chi Ton ban cho ngay sau khi 1am 18 Khai Pao
tai Thanh That tam dit tai Tir LAm Ty (chiia GO kén) Tay Ninh. b6 1a dém 15
rang 16 thang 10 nam Binh Dan (dl. 20-11-1926), pho loan: Ptic Ho Phép va
buc Thuong Pham.

Ban vin Phép Chanh Truyén ndy rit quan trong, nén Pc Ly Gido Toéng day
Ptic Pham Ho Phép chi giai Phap Chanh Truyén ra tig chi tiét cho that 1d
rang dé dé thi hanh, va dang 1én cho Putic Ly Gido Tong duyét lai réi méi ban
hanh.

PCT qui dinh céc pham Chirc sac nam nit ciia CTD va HTD, quyén hanh va
dao phuc ctia mdi pham cap va viéc thang thuéng Chirc sac

Ptic Chi Tén 1ap PCT c6 tinh céch vo ciing m&i mé va tién bo so véi cdc tén
gido khdc cua thoi Nhi Ky Pho Do, vi né bao g(‘)m ca hai khuynh hwéng quan
chi va dan chu, dung hai khuynh huong a ay dé kém ché nhau va budc phai
dung hoa ciing nhau, dé cho su tién héa ctia nhon sanh dugc nhanh chéng trén
con duong dao duc trung dung, chi thién chi my.

buc Chi Ton c6 day: Thay fuwong chang can néi, néu ai la dao dirc, doc dén
cdch lap phdp cua Thay ma chang mung gium cho nhon logi.” (TNHT)

Hoi Thanh viét 101 twa cua quyén PCT, xin trich ra vai doan nhu sau:

"Nghi vi co huyén Vi mau nhiém ciia Pao ¢é Thién diéu, ciing nhir co Doi cé
luat phdp chon truyen dé ché ngu nhitng duc vong bat chdnh, ma o coi nao va
doi nao ciing cd, néu khong co gi ché nguw thi sw diéu hoa tot dep cia co Tao
Héa sdp dat c6 thé mat di ma chd, nén khi mo DDTKPD, Dirc Chi Ton da lap
ngay mét Phdp Chdnh Truyén va Tan Ludt dé diéu hanh guong mdy Hanh
Chdnh Pao, hau bao thii chon truyén va cong binh Thién dao, kem theo ludt
phdp con cé Thanh ngén va gido diéu day bdo.”

Tan Ludt

B0 Tan luat lIam ra vao thoi méi khai Pao va tai nuwdc Viét Nam. Goi la Tan
Luat vi b Luat nay c6 thé thay doi thém bét tury theo phong tuc tap quén cua
tirng nudc va tuy theo trinh do tién héa ciia nhon sanh.

Boi thuong cip nhét héa, cho nén thoi diém nao cling méi nén goi 1a Tan luat.
Diéu cin ban ma luat khong thay d6i 1a phan dya vao Phap Chanh Truyén. Tan
Luat ban dau, Ptrc Chi Ton day céc vi tién khai soan va dang 1&én Pirc Chi Tén
phé chuén. Vé sau nay, luat 18 néu dugc bd sung sira d6i thi do Quyén Van
Linh gom c6 ba Pai hoi: PH Nhon sanh, PH Hoi Thanh va Thuong Hoi quyét
dinh theo tinh than dan chi da sb.

Ptic Thuong Dé 1dy tinh hoa Tam gido 1am cin ban dé nhén loai thdy o chénh



truyén ctia cic tén gido rat cao quy, van duoc ton trong, con nhiing khac biét vé
hinh thtc 18 nghi, cting kién, cau nguyén khéc 1a thir yéu, khong quan trong.
Néu khong theo chinh sach tu sira Luat nhu trén thi vi ciu né vé hinh thirc nay
ma dé ra nhiéu ciu né khac 1am cho lu mo céi tinh hoa cao trong ma céc ton
gido chon chanh tr6 nén pham gido. Tin d6 vé sau nay ciing chi giit duoc céi
thap, cdi cin bi cua tén gido minh ma quén di cdi tinh hoa, cao tham cua no. Vi
vy, ma tin d6 cang ngay cang bi rang budc, nd 18, dan den cudng tin, thay vi
duoc mo tué gidc, siéu thang giai thodt nhu muc dich tdi thuong ctia Pao gido.

(dich doan 7)

1 5. A Spirit of Legal Governance
Cao Dai embraces a sacred legal spirit, preserving the true transmission of the
Faith and upholding divine justice. Its governance rests upon a dual framework:

Canon (Luat Pao) — the Constitutional Canon of the Great Way (Phdp
Chdnh Truyén)

Law (Luat Boi1) — the New Laws (Tan Ludt) and Religious Decrees
(Pao Nghi Pinh)

'] The Constitutional Canon of the Great Way (Phdp Chdnh Truyén)
Bestowed by Burc Chi T6n immediately after the Inauguration Ceremony of the
Faith in 1926 at Go Kén Pagoda, the Phdp Chdnh Truyén is the Constitution
Canon of the Great Way. It is the sacred legal code transmitted by the
Supreme One to organize, structure, and govern the Pai Pao Tam Ky Phé Dé.
Honorable Ly Gido Tong instructed honorable Dharma Protector (Duc Ho
Phdp) to annotate this Canon with clarity, ensuring its faithful implementation.
The Canon defines:

The ranks of male and female dignitaries in the Executive Branch and
Spiritual Judiciary

The authority and ceremonial attire of each rank

The procedures for promotion and recognition
With remarkable foresight, Pirc Chi Ton established this Canon in a spirit more
advanced than the religions of the Second Universal Salvation Era (Nhi Ky Phé
Do). It harmonizes monarchic and democratic principles, tempering each other,
ensuring balance and restraint. This duality accelerates humanity’s moral and
spiritual evolution along a path of moderation, genuine goodness, and genuine
beauty.
The Supreme One taught:
“I believe I need not say more—if one is virtuous, upon reading my legislative
design, one cannot help but rejoice for humanity.” (Divine Messages)
The Holy Assembly affirmed in its preface:
“Just as worldly affairs require true legal systems to restrain unrighteous
desires, so too must the Faith be governed by divine law. Without such



restraint, the harmonious order of Creation could be lost. Therefore, upon
founding the Great Way, Dirc Chi Tén immediately established the Constitution
of the Great Way (Phdp Chdnh Truyén) and the New Laws (Tan Ludt) to
preserve true transmission and divine justice.”

"1 The New Laws (Tdn Ludt)

Created in the early days of the Faith, the New Laws are called “new” because
they remain adaptable to revision, reflecting the customs of each nation and
the evolving spiritual maturity of humanity. Their foundation, however, rests
firmly upon the Constitution of the Great Way (Phdp Chdnh Truyén) which
never changes.
The original New Laws were drafted by early dignitaries under the guidance of
the Supreme One and submitted to Him for approval. Later amendments are
entrusted to the Authority of All Beings ( Quyén Van Linh), consisting of three
Grand Councils:

The Grand Council of Humanity (Pai Hoi Nhon Sanh)

The Grand Council of the Holy Assembly (Dai Hoi Hoi Thdnh)

The Supreme Council (Thuong Hoi)
These councils operate under the democratic principle of majority rule,
ensuring that divine law and human governance are in harmony.
The Supreme One drew upon the essence of the Three Teachings (Tam Giéo)
as the foundation, affirming that the sacred transmission of all true religions is
noble and worthy of respect. Differences in ritual forms — such as ceremonies,
offerings, and prayers — are secondary, not essential.
If laws are not revised in this spirit, rigid attachment to external forms may
obscure the profound essence of true religion, reducing it to mere worldly
institutions. Followers may cling to superficial remnants, forgetting the sacred
core. In such rigidity, faith becomes bondage and fanaticism, rather than
awakening, elevation, and liberation, which is the true goal of cultivation.

. (doan 8)
¥-IV. Nhan dinh vé mot con duwdong tam linh

MOi ngudi trong chiing ta déu khao khét ¢6 cudc sdng yén vui hanh phic, hoa
4i v6i moi ngudi, vurot moi canh kho, sdng an nhién tu tai, va vinh vién khong
con chiu nhitng théng kho cta thé gian nira.

D6 cling 1a muc dich chinh ctia moi ton gido. DPé ¢6 mot nhan dinh ding din vé
mot con duong tdm linh, trudc tién ching ta cin xét cic gid tri tAm linh ¢t 16
cua moi ton gido.

Gid trj cot 16i d6 12 moi ton gido déu nhin nhin cé mdt quyén niing vé bién
trong vii tru sang tao ra moi 1.ai bao gom con nguwdi. Quyén ning dé la cdi
nguon duy nhat tao ra moi chiing sinh vé tinh ciing nhw hiru tinh.



(a) Glao phap tot cung cua Phat gldo dugc trinh bay trong Kinh Phap Hoa, chi
1d céi that tuéng va that canh cua thé glan mat nguoi ‘thuong khong thay duoc.
Nhin canh vat xung quanh, ching sinh thdy c6 vat chét va tinh than, c6 mudn
1[ai sai bi€t, ¢d sac (s dugc) co tam (khong so dugc). Chung sinh sai lam vi
khong théy duoc moi mat, moi khia canh cua vu tru vo bién. Trai lai Phat da dat
dén chd théy tot cung va nhan ra sy phan biét nhu trén cia ching sinh 1a sai.
Ptic Phat day rang: “Tat ca 1a Mot, Mot 1a Tat ca”. “Tinh than va vat chat 1a
MBot, sdc va tim 1a Mot”. Cai “Mot” & khip noi (tirc “mot 12 tit ca”) va moi vat
moi 1731 déu c6 cling mot ban chat (tirc “tat ca 1a “mot”), tir mot goc chinh ma
ra. Cai “Mot” 1a quyén ning v bién trong vii try, sang tao ra moi 113i va cd
cudc sdng vinh hang.

(b) Pao buc Kinh ciia Lao gldo nhan dinh: Mot vat hon don, sanh tru:(’)’c Troi
Pit, yén lang trng khong, ¢ don tot byc, khong do6i thay, nhung vat ay lu6n
ludn dén cling van vat va dugc xem nhu Me Sanh cua tat ca. Vat ay 1a ngudn
nang luc siéu viét. P6 1a Dao. Pao niam trong méi ca thé ciia muon loai va la
nguon song bat tin ciia van vat. Nhan dinh trén ham ¥ “Mot 1a Tat ca” va
“Tét ca 1a Mot

(¢) Tinh hoa ciia Khong Gido phan anh trong sach Pai Hoc qua ciu, “Céi hoc
16n lao 1a phai lam sang cai Ptrc Sdng” (Pai hoc chi dao, tai minh Minh D).
Cai Pirc Sang & day 1a ban chit mau nhiém moi nguoi déu thira hwéng tir
“ngudn ning lue Siéu Viét” trong vii tru, va tiat ca déu tir mot gbc ma ra,
tae “Mot la Tét ca”. Hon thé, cai Purc Sang trong mdi ngudi co ciing ban chat
voi nguon nang luc siéu viét, tire “Tat ca 1a Mot”. Khi “lam sang duoc cai Dirc
sang”, mot ca nhan s& phat huy vién man duoc kha ning tiém an.

(d) Gldo ly Phat gldo H[ A Hao c6 cau: “Nhit ban tin van thil, van thil quy
nhat ban” tac “Tir mét ban chinh tao ra hang van ban sao, hang van bian
sao déu cung ban chit véi ban chinh”. D6 13 cach néi khéc cta cau, “Mot 1a
TAt ca, T4t ca 1a Mot”. Vi con nguoi 1a anh em cung mdt “Me sanh” nén moi
nguoi phai thuong yéu nhau.

(e) Thién Chia chu truong chi c6 mot dang t6i cao duy nhét 1a Chua, bét diét
va gom co ba ngdi: Cha, Con, va Thanh Than. “Jesus 1a con cia Chua” ma
Chua 1a quyén ning v6 bién cua vii try, sang tao ra moi 1[a1 Quyén ning nay
khong sinh khong diét. Vi “Chua sang tao ra 1Cai ngwdi”, moi ngudi cé cung
mét ngudn goc chung, do d6 phai thuong yéu nhau nhu anh chi em mot me.



(f) Cao Pai ciing chu truong ¢6 mét thuwe thé siéu viét tirc Pai Linh Quang
sinh ra moi vat moi loai trong vii tru la nhirng Tiéu Linh Quang. Can ban
gido 1y nay cling ham y “Mot la tat ca, tat ca la Mot”.

(g) Céc ton gido khac nhu Hoi gido, Bahai’i, niém tin ton glao cia dan ban
xtt My, v.v. déu c6 can ban glao 1y ngu y tit ca chung sinh deu do mét nguodn
sinh ra va moi ching sinh déu c¢é ciing mét ban chét véi ngudn cdi duy
nhat dé.

Tém lai, moi ton gido déu nhin nhan c6 mot quyen nang t6i cao va DUY
NHAT cho ton gido d6. Vi chi c6 mot quyen nang toi cao trong vii try nén du
mdi ton gido ¢ tén goi khdc nhau dé néi vé thuc thé d6, quyén ning toi cao
do chi la mét cho moi ton gido. Du tén goi l1a Allah, Phat, Chia, Abram, Dang
Chi Tén, Troi, v.v, thuc thé d6 1a MOT xuyén qua MOI tén gido. Ching ta phai
vugt qua ngdn ngir, siéu té€n goi, budng bé moi hinh thirc méi nhan dugc ban
chét c6t 161 cta thuc thé ta mudn 4m chi. Thi du tén goi “cdi ban” khong 1a “céi
ban” ma chi 12 mot nhan hiéu, mot phuong tién dé néi vé mot thyuc thé dudi tén
céi ban. Vay cdc tén Allah, Phat, Chia, Abram, Déng Chi Ton, Troi, v.v. chi la
nhirng “nhén hiéu” dé ciing chi vé mot thuc thé duy nhat va quyén diéu trong
vil tru. Vi tat ca danh xung d6 déu néi vé mot ding tdi cao duy nhat, ching ta
khong nén phan biét dang tdi cao “ctia minh” va “ctia ngudi.” Mot tén gido
chan chinh khong phan biét ton gido vi ton gido nao ciling c6 cung muyc dich,
cling tu theo ciing 151 day phat ngudn tir mot Pang Tdi Cao duy nhurt.

(dich doan 8)
¥-IV. Reflections on the Spiritual Path

Each soul longs for peace and happiness — to live in harmony with others, to
transcend suffering, to dwell in serenity and freedom, and to be forever free
from the afflictions of the world. This longing is the essential aim of all
religions.

To understand the spiritual path, we must first contemplate the core values
shared by all faiths. At their heart, every religion acknowledges the
existence of an infinite power — a creative force that brought forth all
beings, sentient and non-sentient alike. This singular source is the fountain
of life, eternal and unceasing.

1 Buddhism

The Lotus Sutra reveals the true nature of reality — realms unseen by ordinary
eyes. Sentient beings perceive matter and spirit, form and mind, as separate.
Yet the Buddha, in supreme insight, taught that such distinctions are illusory:
“All is One, and One is All. Spirit and matter are One; form and mind are
One.”



This “One” is present everywhere, the infinite power of the universe, the source
of all life.
1 Taoism
The Tao Te Ching proclaims:
“There is a formless entity, born before Heaven and Earth, silent and empty,
solitary and unchanging. It flows through all things and is called the ‘Mother
of All’.”
This entity is the Tao — the inexhaustible source of life within every being.
Here too, the teaching resounds: “One is All, and All is One.”
1 Confucianism
The Great Learning (Dai hoc) teaches:
“The great learning is to illuminate the Bright Virtue.”
This Bright Virtue is the mysterious essence inherited by all people from the
transcendent energy of the universe. All beings arise from one source — “One
is All.” The Bright Virtue within each person shares the same nature as that
source — “All is One.” To illuminate this inner virtue is to realize one’s latent
potential.
1 Hoa Hao Buddhism
A core teaching proclaims:
“From one source come ten thousand forms; ten thousand forms return to the
one source.”
Thus, “One is All, and All is One.” Since all humans are siblings born of the
same Mother Source, we must love one another.
1 Christianity
Christianity teaches one supreme and eternal God, expressed in the Holy
Trinity: Father, Son, and Holy Spirit. God is the infinite power of the universe,
Creator of all beings, uncreated and indestructible. Because God created
humanity, all people share a common origin and must love one another as
siblings of one divine Mother. Thus, “One is All, and All is One.”
1 Cao Dai
Cao Dai teaches of the Great Divine Light (Dai Linh Quang), which gives birth
to all beings. Each soul is a Small Divine Light (Tiéu Linh Quang), emanating
from the same source. This doctrine too proclaims: “One is All, and All is
One.”
1 Other Traditions
Islam, Baha’i, and the spiritual traditions of indigenous peoples of the
Americas also affirm that all beings originate from one source and share its
essence.

(doan 9)
Vay hé luan la gi?



1. Ldi truyén thy gido 1y do mic khai ciia mot nguoi c6 kha nang dic biét (nhu
nha ti€én tri Mohammed, Jesus Christ, Thai Tt Si Dat Ta, v.v.) hay qua co bt
ctia Cao Dai thi su truyén thy d6 ciing tir mot déng tbi cao duy nhat va do d6
gido 1y dwgc truyén thu du qua cach nao ciing cé gia tri thiéng liéng nhw
nhau.

2. Khi néi tong hop gido 1y ciia Nho, Pao va Phat thi két qua khong phai chi
gom chung gido ly cua ba ton gido mot cach khong c6 quy cu ma 1a sy dic két
tinh hoa cdc gido ly da truyen thy do cing mot dang t6i cao. Glong nhu mot tac
gia di viét nhiéu sach nay cén tong két lai, giir cai hay, loai cai khong can
hay khong hop thoi. Nhitng chd rudm ra phire tap hoic khong hop thoi sé
dugc loai bo va két qua 1a mot hé théng gido 1y thong nhut, day du, don gian,
dé 4p dung cho moi ngudi trong viéc dat muc dich tu hanh. D6 1a tdn chi “Tam
gido qui nguyén, Ngii chi hgp nhut” cua Cao Dai.

3. Cao Dai phan anh trung thyc chén ly, “c6 mot quyen nang vo bién trong vi
try sang tao ra moi 1L4i bao gdm con ngudi. Quyén ning dé 12 cdi ngudn tao ra
moi chiing sinh v tinh cling nhu hitru tinh”. Vi “Troi” va “Nguoi” ¢é cling ban
chat toan bo glao ly 161 Kinh phan anh sy yeu thwong chan tinh, mdc mac
gin gii cia Dang Téi cao vo6i 16i xung hod “Thay, cac con”, véi chii truwong
Troi Nguwoi dong tri, binh ding, va phap tri.

Khi vuot khéi moi hinh thirc, moi tén goi, moi nhan hi¢u dé chép nhan tat ca
ciing dang huéng vé mot Pang Tbi cao, chiing ta phai nhin nhén sy hién dién
cia mot “con dwong tam linh” (v6i “tén goi” hay “nhan hiéu” 1a “Dai Pao
Tam Ky Pho b9”’) quy bau khé gap.

Pung 1a giita “Bién tran khé voi voi troi nuwée” ching ta vui ming thiy “Anh
thdi dwong doi truée phirong Déng” (Kinh Thién Dao & Thé Dao).

VI, Két luan

Ching ta da c6 mgt “con duong tam linh” (tac “Dai Dao Tam Ky Pho D9”)
dé moi nguoi c6 thé tu. Con dudng d6 1a tong hop tinh hoa ciia Tam gido,
don gian hoéa, rat dé theo, tu ma nhw khong tu (thai do vo6 vi), khong véi va
ciing khong lo 1a (thai do trung dung), tuy sirc ma tu (dirng é chi nao ciing
dwgce).

Con duong tam linh dé6 (tirc Pao) do Déng Téi Cao duy nhét trong vii try 1ap ra
1an tht Ba nam 1926 tai chila Go Kén, Viét Nam va c¢6 “nhan hiéu” , hay “tén
g0i” 1a Pai Pao Tam Ky Pho Do. Mot lan nira, “Pai Pao Tam Ky Phd D¢ hay
“Cao Dai” chi 12 nhitng tén goi dé chi vé “mdt con dudng tim linh.” Xin vuot
qua tén goi, siéu nhan hiéu dé nhan ra thuc thé chan that ma tén goi mudn néi
toi.



Néu muc dich cia moi ngudi 12 tu sao cho sdng hanh phic va thodt kho khi
dang séng va vinh vién thoat kho sau khi chét thi 16i tu nao don gian nhét, dé
theo nhat, hiéu qua nhat thi ching ta nén theo. Pau can phai biét 16i tu d6 do
Pao no, ¢6 “tén goi” gi dan nhan hiéu cho cédch tu d6! D6 1a mot 18i song va
tu trong an nhién tuy tai!

HT Nguyen Huru Nghiép (Rosenberg, thang 12, 2024)
(Tong két cdc bai viét cua HT Nguyén Dang Khich, Trung Dung Pao, va
Nguyén Hitu Nghiép)

Tai liéu tham khao
1. Thanh Ngén Hiép Tuyén va Tan Ludt Phdp Chdnh Truyén, tii ban 2004 tai
Hai Ngoai, Chau bBao California (Hoa Ky) va Toc Dao Sydney (Uc)
2. Gigi Nghia Kinh Thién Pao va Thé Pao, HT Nguyén vin Hong
3. Nhitng Nét Gia Tri Pac Trung cua DPao Cao Pai va Anh Huong cua Ton
Gido Nay Poi Véi Nhon Logi, HT Nguyén Pang Khich
4. Tinh Hoa DBgo Cao Dai, Trung Dung Dao
5. Nét Déc Pdo ciia Gido Ly Cao Pai, 2017, HT Nguyén Hiru Nghiép va QS
Mai Thanh Truyét
6. Cao Pai Trong Céng Pong Ton Gido Thé Gidi, thang 3, 2024, HT Nguyén
Hitu Nghiép & Nguyén Duong Sim

(dich doan 9)
What Are the Implications?
Every religion acknowledges the existence of a supreme and singular divine
power. Though each faith may call it by a different name — Allah, Buddha,
God, Abram, Durc Chi Ton (The Supreme One), or Heaven — the reality is
One.
To truly grasp this essence, we must go beyond language, transcend names,
and let go of form. Just as the word “table” is not the table itself, but only a
label, so too are divine names but signposts pointing to the same wondrous
reality.
Since all names refer to the One Supreme Being, we must not divide between
“our” God and ‘“‘their” God. A true religion does not discriminate, for all
faiths share the same purpose and teachings that flow from the One Source.
1 1. Transmission of Sacred Teachings
Whether revealed through the divine inspiration of a prophet — Mohammed,
Jesus Christ, Prince Siddhartha — or through spirit writing (co biif) in Cao Dai,
all teachings arise from the same Supreme Source. The method may differ,
but the sacred value remains equal, for the origin is One.
1 2. Synthesis of Confucianism, Taoism, and Buddhism



The synthesis of the Three Traditions is not a haphazard mixture, but a refined
distillation of their essence. It is as if an author, having written many books,
now gathers their wisdom into a single volume — preserving what is beautiful,
setting aside what is outdated, and offering a unified, simple, and accessible
path.

This is the principle of “Three Teachings Returning to One Source, Five
Branches United” in Cao Pai — a wondrous harmony of wisdom,
compassion, and truth.

1 3. Cao Dai’s Reflection of Universal Truth

Cao Dai faithfully proclaims:

“There is an infinite power in the universe that created all beings, including
humanity. This power is the source of all sentient and non-sentient life.”
Because Heaven and Humanity share the same essence, the teachings of Cao
bai are filled with the tender love of the Supreme One— expressed in the
intimate address of “Master and children,” and upheld through the principles of
Heaven and Humanity Co-Govern, equality, and divine justice.

When we transcend names and forms, we recognize the presence of a rare
and precious Path — the Great Way of the Third Universal Salvation (Dai Dao
Tam Ky Pho D0). Amid “The vastly ocean of worldly suffering”, we rejoice to
see “The rays of the sun shining from the East,” (Cao Dai Sutra).

£VI. Conclusion

We now behold a Spiritual Path — the Great Way of the Third Universal
Salvation (Pai Pao Tam Ky Pho D3) — a path open to all. It is the distilled
essence of the Three Teachings, simplified and easy to practice. This path
(Way, Dao) is simplified, easy to follow, to cultivate as if not to cultivate (vo
vi), neither rushed nor neglected (trung dung), based on one’s ability and
can stop at any stage (tuy can co).

The Supreme Being established this Path in 1926 at GO Kén Temple, Vietnam.
Though called by names — Cao Pai, Pai Pao Tam Ky Pho P — these are
but labels pointing to the same singular reality. Let us go beyond names to
embrace the essence they signify.

If our goal is happiness and liberation — freedom from suffering in life and
beyond — then let us walk the simplest, most accessible path. It matters not
which religion it comes from, nor what name it bears. It is the way of living
and practicing in serene freedom./.

HT Nguyén Hiru Nghiép Rosenberg, December 2024 (Synthesizing the
writings by HT Nguyén Dang Khich, Trung Dung Dao, Nguyén Hiru Nghiép,
Nguyén Duong Sdm, and QS Mai Thanh Truyét)
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