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Bai sé 1:

CUU TRUNG DAl

Quyén Hanh .
"Gido Téng - Chwéng Phap - bau Su"

*Trich Q. Phap Chanh Truyén Chu Giai “Phan Clru Trung Dai” — Hoi Thanh xuét ban Nam Binh Ngo -
1966, or/ Q. Phap Chanh Truyén Chu Giai phat hanh tai Hoa Ky nam 1992 (Song Ngi¥).
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Loi Twa

Nghi vi co Huyén vi Mau nhiém ctia Pao c¢6 Thién Biéu ciing nhu co' Doi c6 Luat Phap Chon truyén
dé ché ngu nhirng duc vong bat chanh ma & c6i nao va doi nao ciing c6, néu khong co6 gi ché ngw thi su
diéu hoa tét dep clia co Tao Hoa sap déat c6 thé méat di ma ché; nén khi mé Pai Pao Tam Ky Phé D6,
Durc Chi Tén da lap ngay mot PHAP CHANH TRUYEN va TAN LUAT dé diéu hanh gudng may Hanh
Chanh Dao, hdu bao thti Chon truyén va Coéng binh Thién Dao, kém theo Luat phap con c6 THANH
NGON va GIAO DPIEU day bao.

Muon 1ap mét nén Dao lon lao nhw Dai Dao Tam Ky Phd D6 co kha nang truyén giao g’én that trc nién
ma khong l1ap Phap thi lam sao dieu d6 dwoc mét s6 Giao DO qua déng gom gan toan thé nhan loai.

~ Bai thé nén quyén PHAP CHANH TRUYEN nay can duoc tuc ban mai mai ky nay hét téi ky khac; dé
lay d6 lam can ban cho tat ca Giao Do noi theo ma hanh dao hogc gitr gin cho tron tw cach nguoi Dao
dén cung khéng vi pham Luéat Pao va khdng sai dwodng lac 10i.

Mac du khéng Luat Phap nao dwoc goi la hoan bi ca. Nhuwng Luat Phap nao ciing déu phai &n dinh it
nhirt nhirng dai cwong va nguyén tac. Chéng han nhw Luat Cong Binh gilra ngudi véi ngudi thi phai cé
nguyén tac bt di bat dich |a: “Ky sé& bat duc vat thi w nhon”. (Cai gi ma minh khéng mudn, thi dirng
lam cho ngudi) Vi du: Néu minh muébn dwoc ty do thi dirng 1am mét tw do cia ngudi khéc.

Tuy nghe rat don gidn nhwng khéng con cach giéi thich nao dung hon niva. Luat Phap rét can ich cho
sy diéu hoa trat tw trong xa hoi. N6 lai con can ich hon niva cho Dao vi néu thiéu Luat Phap thi khé tranh
sw hén loan. Ma néu trong Pao cé sw hén loan, thi con gi 1a Dao Iy!

Burc Chi Ton 1ap Phap Chanh cho Pao ture 1a 18p chi quyén cho Dao d6 vay. Néu ai cé tinh than xay
dwng nén Dao thi tat nhién phai ton trong chd quyén dé.



Ciing nho chi quyén d6 ma Hoi Thanh 1a hinh thé Bic Chi Ton tai thé méi cé dd quyén hanh dé thé
Thién hanh héa.

Tuy nhién, quyén Dao c6 khac hon quyén Doi 1a vi n6 do sy thwong yéu ma cé ché khong phai
dung ap lwc dé ché ngy nguoi ta.

Luat Phap da do Thién Ly va Céng Ly ma Iap ra, thi tw nhién phai tuyét déi cong binh khéng con sw
chénh Iéch nao déi véi toan thé bon Dao. Vi trong Dao tir trén xubng duwoi, tir nhé t6i Ion déu co qui luét
dinh phan, I&n khong gianh quyén nhd, nhé khéng lan quyen I&n. Néu ct chiéu luat thi hanh thi toan Bao
dwoc didu hoa ém i va gudbng may Hanh Chanh Dao c tién hanh theo luat dinh Thién nhién khéng con
gi tr& ngai.

_ Hgi Thanh 14y 1am hoan hi cho tai ban quyén PHAP CHANH TRUYEN hau phb bién trong toan Dao
dé cho tat ca dwoc thu hwdng PHAP LY CONG BINH THIEN DAO, va mong rang tr day khong ai con
vién |& khéng hiéu Luat Bao ma vi pham nira.

HOI THANH CAN TU’

CU’'U TRUNG DAl

I- QUYEN HANH GIAO TONG

| J"H"” ;

*Hinh:GIAO TONG PUONG

Phap Chanh Truyén: Gido Téng la Anh ca céc con.

Chu Giai. - Gido Téng thay mat cho Thay, ddng bao ton chon Dao clia Thay tai thé, thi anh ca nhon
sanh dang diu dat cac con cai clia Thay, dau I&n tudi hay la nhé tudi, quyén Thiéng Liéng da dinh vay.

Tuy trong Hoi Thanh c6 chia ra hai phan hiru hinh 1a: "Clru Trung Dai" va "Hiép Thién bai" ma noi
Hiép Thién Dai, dau cho H6 Phap ciing phai la em clia Gido Téng, song H6 Phap phai nhé vé phan hiru



hinh @ nai trén day, ché phan Thiéng Liéng thi déng vi.
PCT: C6 quyén thay mat cho Thay ma diu d&t cac con trong dwdng Dao va duwong Doi

CG .- Gido Téng déng ddng quyén cuing Thay ma day dé ca chw Mén dé ctia Thay trong dwdng Pao
dee, diu bude tir ngudi, cham nom s&n séc cho khdi pham Thién Diéu, thi la budc tuan y TAN LUAT.

Ay vay du cho phdm vi nao pham t6i, thi Gido Téng ciing chéng vi tinh riéng goi |a tha thi» khoan
dung, dé 1dng che ché, lam cho k& pham phai mét Thién vi, lai gay nhiéu dé ky cho Nhon sanh, 1am cho
nhe gia tri ctia nén Chanh Giao.

Nhirng sy dau tham kho khan cta Tin dd, tlrc 1a Chang sanh, nhitng su khd hanh ctia Hoi Thanh,
nghia la hang Chirc sac Thién Phong, thi Giao Téng phal liéu phuong che ché an di, lam cho doi khd
nao hoéa ra d&i hanh phuic; ngudi ndm tron quyén Thé Thién hanh héa, &y 1a phan sy téi cao, tdi trong
clia Plrec Giao Tong do.

PCT: N6 cé quyén vé phan xac ché khéng cé quyén vé phan hon.

CG.- H& nodi vé phan x&c 1a n6i phan hiru hinh, ma néi vé phan hivu hinh cta ching sanh tirc la néi vé
phan Boi. Con nhw noi vé phan hon tirc 1a phan Thiéng Liéng ay la phan Pao.

Trén day Thay da noi rang: C6 quyén diu dat trong duwdng Dao va dutng Doi, thi Thay da chi r6 rang,
c6 quyén diu dat ca cac con cai cla Thay trén con dwong Dao Blre clia chinh minh Thay khai tao va trén
con duwdng Boi co Dao gay nén; ch& chang phai nai tron quyen vé phan Dao va phan Da&i, nghia ly phan
biét nhau duy c6 chir “DIPONG” va chir “PHAN” , xin ran hiéu dirng 1dm hai chi ay.

Day l1a 1&i Thanh gido clia Thay da day H6 Phap khi Nguwoi hdi Thay vé quyén ciia Gido Tong.

- H$ Phap hoéi: "Thwa Thay theo nhw luat 1& Thanh Gido Gia T6 Thay truyén tai thé, thi Thay cho Gido
Téng tron quyén vé phan hdn va phan xac; Nguoi nho nuong quyén hanh cao trong do, Bao Thanh maoi
c6 thé lwc hivu hinh nhw vay. Bén ngay nay, Thay giam quyen Gido Tong ctia may con vé phan hon di,
thi con s@ e cho Nguwoi khdng du quyén lwc ma do réi ching sanh chang?"

- Thay dap " Cuoi! Ay 1a mét diéu 1am lac ciia Thay, vi ndng mang pham thé ma ra. Thay cho mét
ngudi pham déng quyén cung Thay vé phan hén thi n6 1én ngai Thay ma ngdi, lai ndm quyén hanh CHi
TON &y, dang budc nhon sanh phai chiu lon cui trong vong téi t& clia xac thit hon niva. Cai quyén hanh
qui héa &y, Thay twéng vi thwong ma cho cac con, nao dé né la mét cay gwom hai ludi dé giuc loan cho
Cac con.

Nay Thay dén chang phai lay no lai, ma Thay chi dén lam cho tiéu diét cai hai cia n6; néu mudn trir
cai hai ay thi chang chi hay hon la chia di n6 ra, khéng cho mét nguwdi nhivt thdng.

Ké nao da nam tron phan hru hinh va phan Thiéng Liéng, thi 14 doc chiém quyén chanh tri va luat I,
ma heé doc chiém quyén chanh tri va luat 1€ vao tay, thi nhon sanh chang phuwong nao thoat khéi vong ap
ché.

Nhw Thay dé cho Gido Téng tron quyén vé phan xac va phan hon (nghia la Pao va Doi) thi "HIEP
THIEN PAI" 1ap ra chang 14 v6 ich I&m sao con? "CU’U TRUNG DAI" la B&i "HIEP THIEN DAI" 1a Dao,
Bao khong Boi khong stre, Boi khong Bao khong quyén: Strc quyén twong dac méi mong tao thdi cai
thé, ay la phuong hay cho cac con lién hlep cung nhau, cham nom san soc 14n nhau, ma gii ven Thanh
Gido cta Thay cho khai tr& nén pham giao".

PCT: N6 dang phép thong cong cung Tam Thap Luc Thién, Tam Thién Thé Giai, Luc Thap That Dia
Cau va Thap bién Diém Cung, d&ng cau réi cho cac con.

CG: Thay da néi, dang cau rdi cho cac con thi Thay da chi ré ring, Gido Téng cé phan cau réi ma



théi, ché phan siéu rdi la vé quyén clia Bat Quai Pai chuwéng quan.
Durc Gido Téng lam thé nao ma théng cdng cung Tam Thap Luc Thién, Tam Thién Thé Giai, Luc Thap
Thét Bia Cau va Thap Bién Diém Cung ma cau rdi cho cac Tin D6?

Ngudi phai dén Hiép Thién Dai cau huyen diéu Co But mai dang. Xin trich luc ra day, doan Phap
Chanh Truyen Hiép Thién Dai ndi vé viéc ay: "Lai niva Hiép Thién Dai la noi cia Giao Téng théng
cong cung Tam Thap Luc Thién, Tam Thién Thé Giai, Luc Thap That Dia Cau, Thap Dién Diém
Cung ma cau siéu cho ca nhon loai".

~ Ay vay vé phan Thiéng Liéng Ia phan Dao, thi Ngai chang c6 quyén hanh chi hét, dau cho dang s¢
cau dieu chi cung Bat Quai Dai, thi cling phai do noi Hiép Thién Dai ca.
Hiép Thién bai la trung gian dé lién hiép Gido Tong cung chv Than, Thanh, Tién, Phat.

Il- QUYEN HANH CHUONG PHAP

PCT: Chudng Phap cla ba Phai la: Dao, Nho, Thich.

CG . - Nghta la: m&i Phai la mét vi, ma ba Dao van khac nhau, néi dung, ngoai dung, déu khac han
luat 1& von khong dong, chi nhd Tan Luat lam Co qui nhirt, cho nén Thay méi néi.

PCT: "Phap Luat Tam Giao tuy phan biét nhau, song treéc mat Théy van coi nhu mét"

CG. - Vi coi nhu mot, nén Thay méi dén cho nhon loai 1ap Tan Luat , thé n&o cho pht hap véi nhon
tri, hiép tanh v&i nhon tam, chung chiu mét bao I:uét, c6 phwong hanh Bao, chang nghich v&i Thién
biéu, dang lap vi minh dé dang, m&i toan cau Pho db.

Budi trwéc thi Thién Diéu budc nhon loai phai nang cao phdm hanh minh cho bang chw Than, Thanh,
Tién, Phat, dang doat dirc tanh ma Iap vi minh, con nay thi cac bang ay lai ha minh, dén cing nhon loai
dang diu ca Chon hon 1én tét pham vi Thiéng Liéng, dén ngang bwc cung Thay.

Bubi budc thi khd, budi mé thi d&, &y la 18 tw nhién; huéng chi nhon tri ngay nay da qua khéi Nguon
"Tan Héa"(1) thi da tang tién |én dia vi téi cao; Chl nghia cwu luat clia cac Tén Gido khong du strc kém
ché dtre tin, ma hé nhon loai da mét dirc tin vé DPao dire roi, thi co tw diét vén con, ma co tw diét con thi
nhon loai khé tranh khéi cai nan giét 1an nhau cho dang.

Dg‘wi phai tuy Dao mé&i con, ma Pao ciing phai tuy D&i méi vikng, biét QQu Tan Luat ngay nay Thay
da dén day chung ta lap thanh; trong thoi gian t¢i nlra day, nd sé phai thay doi cho phu hap véi nhon tri
DPao, Bdi twong dac ma diu dat cd Nhon sanh doi doi kiép kiép.

Thi du: Nhw c6 ké héi: "Sao Thay khong dung Cuwu Luat trong Tam Giao da co san roi, lai lap chi Tan
Luat nira, ma budc Nhon sanh phai yém cwu nghinh tan vay?"

Ta lai dap: "Chinh Thay da giang Co néi: Ngoc Hw Cung bac luat, L6i Am Tw pha cd; &y vay Cuwu Luat
thi Ngoc Hw Cung da biém bac, con C6 Phap thi L6i Am Ty da pha tiéu, vay thi ngay nay Cyu Luat va
Cb Phap chang con y vi chi hét. Nhirng bwc tu hanh ma twéng 1am phai ting Cuwu Luat hay 1a C6 Phap
thi trai han véi Thién Diéu ctia D.D.T.K.P.D. thé Thién hanh chanh.

B&i c& 4y nén CHi TON da cam ngii chi phai Ngoc, dung Cé Luat ma mé hoic Nhon sanh nira.

Hé ting Cuu Luat tirc phai tng Thién Diéu, ma hé ting Thién Biéu thi kho Iap vi cho minh dang".
Xin xem tiép day, thi thay ro6 Thay da quyét dinh diéu ay.

PCT: Vay thi mét thanh ba, ma ba cling nhw mét.



CG. - Ay vay Tan Luat da gdm tron Tam Gido, tirc la mét thanh ba, ma ba Cwu Luat ctia Tam Gido
hiép nhau thi cling nhw mét, nghia la: "Tan Luat".

PCT: Chung n6 co quyén xem xét luat I& trde budi thi hanh, hoac la noi Gido Téng truyén xubng, hay
la noi Bau Sw dang lén.

CG.- Noi Ctru Trung Dai, c6 Birc Gido Tong la ngwoi thay mét cho cac Dang Thiéng Liéng déng hanh
héa; Giao Téng cé quyén lap luat, 4y Ia quyén cao trong ctia cac Pang Thiéng Liéng cung CHi TON
ban cho nam gitr, va Dau Sw 1 nguoi thay mat cho ca nhon sanh, Ay la quyén cao trong ctia Nhon
sanh ban cho, hai dang phai twong dc méi bén virng co "Tao Thé" Troi, Ngudi hiép mot.

Thuwéng thdy Thién Mang hang qua strc pham thé con pham thé thi nghich hdn Thién Mang; biét dau
mot ngay kia Gido Téng khong 1ap ra luat 1& qua strc ngwdi pham lam déng va Pau Sw lai khéng xin mot
luat 1& qua phép Thién Diéu, thi hai dang &t phai nghich 14n nhau; néu khéng cé Chwéng Phap ding
trung gian thé quyén Hiép Thién Dai noi Clu Trung Dai ma diéu d6 cho ém dém hoa nha, thi nén Dao
phai chinh nghiéng sanh ra réi loan, thwong ha khac nhau, phai méat trat tw ma gay nén dang phai.

Ay vay, Chuéng Phap c6 quyén xem xét luat 1¢ trwéc budi thi hanh. Luat 1& nao khong co ba an
Chuwéng Phap thi nhan va Hiép Thién Bai phé chuan thi ¢ chw Tin D6 cda Thay khéng tuan mang. Hay!
)

PCT: Nhu hai dang khéng thuan thi ching né phai dang 1&n cho H6 Phap dén Hiép Thién Dai cau
Thay giang xubng ma stra lai, hay la tiy y ma 13p luat lai.

CG. - M6t Bao Luat ndo cuia Gido Tong truyén xuéng ma nghich véi sy sanh hoat clia nhon sanh,
Dau Su da dinh quyét khong thé thi hanh déng, thi chinh minh Dau Sw phai dé 1én cho Chudng Phap ma
cau ngudi stra cai.

Con nhw Gido Tong tiép dang mét Dao Luat nao clia Dau Sw dang 1én ma pham phép Thién Diéu thi
chinh minh Giao Tong ciing phai truyen xuong cho Chuéng Phap xét nét, hai bén khéng dang y quyen
bd Luat, lam cho that thé dbéi dang; phai phai phan phan, dé cho Chwéng Phap dinh liéu.

~ Nhw quyét dinh ma hai dang khéng thuan, thi nguoi phai dang 1én cho HO6 Phap dén Hiép Thién Pai
cau Thay stra lai, hay la H6 Phap luan y déi bén ma lap lai.

PCT: Vay ching né c6 quyén xem xét k[nh dién trwoce luc phd théng, nhw thang c6 kinh luat lam cho
hai phong hdéa thi ching né phai trir bd, chang cho xuat ban.

CG. - Ndi rang c6 quyé&n xem xét kinh dién trudc e phd thong, thi tirc phai kiém duyét cac kinh dién
4y trude khi xuat ban; &y vay, tuy kiém duyét thi tw quyén Chwdng Phap dinh doat, bt cau kinh sach nao
ma lam cho hai phong héa cling 1a sai Dao Luat thi Ngai cé quyén trir bd, khéng cho xuét ban, song
trwée khi thi nhan cho xuét ban, hay Ia khéng cho, thi budéc Chudng Phap phai dé 1én Hiép Thién Dai cau
xin phé chudn méi déng.

Ché,ng phai néi cac kinh dién clia ngwdi trong Pao lam ra ma théi, dau cho ngudi Ngoai Gido lam ra di
nira, néu co6 thwong phong bai tuc, thi bugc Hoi Thanh phai vua giip Chuéng Phap ma lo tre diét cho
dang; b&i vay cho nén Thay coé noi cau nay.

PCT: "Budc ca Tin D6 phai vua strc ma hanh sy truéc mat luat Doi".

CG. - Dau cho luat 1& Boi ma lam cho thong khé Nhon sanh thi Chudng Phép ciing liéu phuong nai
xin ché gidm. Cai quyén lyc ay phai nho nwong Dao quyen moi dd manh, nghia la Bao manh thi quyén
nggdb’i m¢&i manh, ma Dao manh thi méi mong té d6 Nhon sanh khéi dwong Doi tham kho; vi vay ma
Thay lai budc phai néi thém cau sau nay niva:

PCT: "Thay khuyén cac con phai xim nhau via gitp ching né".



PCT: M&i Chwéng Phap phai co 4n riéng.

CG .- - Thai Chuwéng Phap thi binh Bat Vu,

- Thwong Chudng Phéap thi cay Phét Cha,

- Ngoc Chuéng Phap thi bo Xuan Thu.

Higp mét goi la C6 Phap. Ba cai C6 Phap 4y von clia Ho Phap hang kinh trong. Noi mao Tiéu phuc
clia Nguwoi phai cé ba Co Phap ay.

Con noi mao Pai phuc clia Birc Gido Tong thi lai c6 ba Cd Phap khac niva, nghia la:

1- Long Tu Phién.

2- Thw Hung Kiém.

3- Phét Chu.

Ay 1a C6 Phap ctia Thwgng Pham cliing Thuwong Sanh.

PCT: Ba 4n phai c6 trén méi Luat méi dang thi hanh.

CG.- Bat cau Luat 1& hay la kinh dién nao, dau da dang hai vi Chudng Phap phé chudn réi ma thiéu
maét, thi cling khéng dang phép ban hanh; nghia la: trén Gido Téng khéng dang phép thj nhan; dwdi Bau
Sw khdng dang phép thi hanh.

Ctru Trung Dai van la Chanh Tri, ma Chuéng Ph?p lai thubc vé’Luét I&, vay thi Chwédng Phap la
ngwoi thay mat Hiép Thién Dai noi Clru Trung Pai. Ay la co Dao cb kim hi hivu.

*Chu thich

(1)- Thwong Ngwon 1a Nguon Tao Héa; 4y 1a Ngwon Thanh B tirc 1a Nguon vé téi (Cycle de
creation c'est a dire cycle de l'innocence).

-Trung Nguwon 1a Ngwon Tan Hoéa; &y 1a Ngwon Tranh D4u tirc 1a Ngwon ty diét (Cycle de progrés ou
cycle de lutte et de destruction).

- Ha Ngwon 1a Ngwon Bao Ton; 4y 1a Ngwon Tai Tao, tirc 1a Ngwon Qui cb (cycle de conservation ou
cycle de reproduction et de rénovation).

(2) Ay Ia 1&i khen ctia Btre Ly Gido Téng

[1l- QUYEN HANH PAU SU

PCT: Pau Sw c6 quyén cai tri phan Dao va phan Déi clia chu Mon Dé "Chi Tén”.

CG. - Bay Thay ding chi "phan Dao" va "phan Doi" dang dinh quyén hanh cia Dau Sw, thi 1a Dau
Sw co6 tron quyén vé phan Chanh Tri cia Clru Trang Dai va phan Luat |é clia Hiép Thién Dai.

Vay thi Ngwoi dang quyén thay mat cho Gido Téng va HO Phéap trwéc mat Nhon sanh. Hé thay quyén
cho Gido Téng va Ho Phap, tirc la ngudi ctia Clru Trung Dai va Hiép Thién Dai; bdi vay budc Dau Sw
phai tiing quyén ca hai ma hanh chanh, ching dang phép tw y riéng minh ma thi thd diéu chi khéng c6
linh ctia Gido Téng va Ho Phap truyén day.

PCT: N6 d&ng quyén lap Luat, song phai dang 1én cho Gido Téng phé chuan.



CG. - Dau Sw dang quyén lap Luat cho phu hap cung sw chanh tri ciia nén Pao, thé nao cho thuén
véi nhon tinh va khéng nghich cuing Thanh y; ma pham nhw hé thuan nhon tinh thi hang nghich véi
Thanh y luén luén, nén chi buéc Dau Sw trudc phai dang 1én cho Gido Téng phé chuén, vi Gido Tong la
nguwdi thay quyén cho Thay, dang diéu dinh chang cho Nhon sanh trai Thanh y.

PCT: Luat Ié éy lai phai xem xét mot cach nghiém nhat, coi phai hiru ich cho Nhon sanh chang?

CG. - Cau nay da chi rd rang: Pham nhw Dau Sw ¢6 1ap luat 1é chi, thi luat 1& &y budc phai can ich cho
Nhon sanh méi dang, nén chi Thay cé dan:

"Clru Trung Dai va Hiép Thién Dai phai xem xét cho nghiém nhét, diéu chi khéng that hivu ich cho
Nhon sanh thi Dau Sw khéng nén 1ap Luat hay 1a pha Luat".

PCT: Gido Tong budc phai giao cho Chudng Phap xét nét trudc khi phé chuén.

CG.- D4u cho Luat 1& 4y da thuan y Gido Téng di niva, thi Gido Téng cling khéng quyén phé chuan
tlre thi, nhwng budc phai giao lai cho Chudng Phap xét nét trwdrc da.

Trén da cé dinh quyén cho Chudng Phap rang: Cac Luat 1& chdng dud ba vi phé chudn thi Luat 1& 4y
khéng dang phép ban hanh.

Vay thi Dau Sw va Gido Téng chang dang thuan tinh véi nhau ma trai nghich cung Phap Chanh
Truyén, hé d6i bén chang do noi Chudng Phap xét nét Luat |& thi |a pham phap: Ma hé& pham phép thi
dau cho by nao ciing khé tranh qua khéi luat Téa Tam Gigo.

Budc Dau Sw phai ting mang linh cta Gido Téng truyén xudéng mai déng phép ban hanh, nén Thay
noi:

PCT: "Chlng né phai tuan mang linh Gido Téng, lam y nhw Luéat 1& Gido Téng truyén day".

CG.- Dau Suw chi ¢6 tuén mang linh ctia Giao Téng ma thoi, dau cho nguoi, 1a nguoi thay mat cho
Hiép Thién Dai ve phan Luat 1€ di nira, thi Luat 1€ ay trwdc da xét nét bdi Chwdng Phap va phé chuan
b&i Hiép Thién Dai roi, tire 1a Luat linh cha Hiép Thién Dai san dinh vao do.

PCT: Nhw thang Luat I& nao nghich vé&i sy sinh hoat ctia Nhon sanh, thi ching né dang ciu xin hay
bo.

CG.- Chang noi la Tan Luat ngay nay ma théi, néu sau Tan Luat ndy ma tré nén Cyu Luat di niva, néu
nghich vi sir sanh hoat clia Nhon sanh thi Dau Sw cling dang phép nai xin hay bo.

PCT: Thay khuyén céc con phai thuong yéu né gitip d& no. ) )
CG. - Thay nhu l&i khuyén ca Hoi Thanh déi bén dé mat vao trach nham nang né cta Dau Sw ma
thwong yéu va giup d& Ngwoi cho tron phan sy.

PCT: Thay dan cac con, nhw c6 diéu chi can yéu thi kha nai xin noi no. ) o
CG. - Thay dan ca chv Mén Bé cta Thay, ay la toan ca chung sanh, nhw c6 dieu chi can yéu thi kha
nai xin noi Bau Sw; vi Ngwdi thay quyén cho Bao tron ven noi thé nay.

PCT: Ba chi tuy khac, ché quyén lwc nhw nhau.

CG. - Ba chi ctia Pao la: Nho, Lao, Thich; ba chi tuy khac ma quyén lwc van so déng, bdi tung theo
Tan Luat. Ay 1a mét thanh ba ma ba ciing nhu mét.

Ba vi Pau Su khong ai I&n, khéng ai nhd, Hay (1) quyén vén ddng quyén, Luat Lé nao cta Giao
Téng truyén xuéng hay la ctia Nhon sanh dang 1én ma da c6 Chwéng Phap va Hiép Thién Dai phé
chuan, thi dau cho mét ngwi trong ba ma chiu vang mang thi Luat Lé 4y ciing phai budc ban
hanh. Hay...(1)

Trir ra khi nao ba ngudi dong khong thé tuan mang linh ddng, thi Luat 1& &y phai tra lai cho Gido
Téng; budc Gido Tong phai truyén xudng cho Chwdng Phap xét nét lai nira, Hay...(1) vi vy ma Thay néi:



PCT: "Nhw Luat 1& nao Gido Tong da truyén day ma ca ba déu ky tén khong tuan mang, thi Luat 1& &y
phai tra lai cho Gido Tong, Gido Tong truyén linh cho Chwdng Phap xét nét lai nira".

_ CG. - Thay da nhit dinh rang: Néu ca ba dong ky tén khéng vang mang dang, thi Thay da chéc chan
rang Luéat Ié ay gué nghich véi Nhon sanh; ma can yéu hon hét thi phai quyét dinh thé nao cho sw nghich
v&i Nhon sanh ay cho co c& hién nhién thi Bau Sw méi dang phép nghich mang bé trén, cau nai bac
Luat.

Thang cé mét ngwdi trong ba ma tudn mang linh déng thi ciing chwa quyét doan rang Luat 1é 4y da
nghich han véi Nhon sanh, ma hé néu chwa nghich hdn cung Nhon sanh thi budc phéi ban hanh.

Quyén hanh 4y, nghiém khéc nay, nghi ra cling qua dang; vi Thanh y muébn cho ca ba phai hiép mot
ma théi. Hay...(1).

PCT: Chung né c6 ba céi &n riéng nhau; méi to gidy chi chi phai c6 4n mai thi hanh, nghe al

CG. - Ba &n 4y la: Thai, Thwong, Ngoc; méi t& gidy chi hé dinh thi hanh thi budc phai cé di ba &n Dau
Sw m¢i dang.

Trudc khi Dau Sw 1anh quyén chip chanh budc ngudi phai lap Minh thé noi Téa Thanh, hang gilr da
vd tw hanh Dao, y nhuw Chirc S&c Hiép Thién Dai da |ap thé.

QUYEN THONG NHUT:

Khi Minh thé réi, Dau Sw dang cdm quyén luén ca va Chanh Tri cung Luat 1é.

Nho quyén 1on lao nay; Dau Su s& c6 di thé Iwc ma ngan ngia ta quyén hai Pao. Thang gép con
nguy bién ma ba Chanh Phéi Sw khong du sirc chéng ngan, thi Dau Sw ding dung quyén thong nhit dy
ma diéu khién H6i Thanh. Ca Chirc S&c Ctru Trung Dai va Hiép Thién Dai phai phuc mang, diu cho Gido
Téng va H6 Phap ciling phai vay. Hay...(1).

(1) Ay la 1o khen ctia Dirc Ly Gigo Tong.
*Chu thich: “ CG ” Viét tat ciia Chu Giai.

PHAP CHANH TRUYEN
Chu Giai

(Ban dich sang Anh Ngi¥ - HT. BS. Bui Dac Hum)

PREFACE

Since mystic miracles of the Tao possess divine regulations just as society has laws to control undue
ambitions which exist everywhere and at all times and which would destroy even the beautiful harmony of
nature, when founding Dai Dao Tam Ky Pho Do, God established a religious constitution and the new
code, in order to maintain truth and justice in the Tao (Thien -Dao). In addition to the new laws, there
were divine messages and religious teachings.

In order for this important great way to maintain its potential of religious mission for millennia, this book
on Religious Constitution needs to be published again and again, forming the base for all disciples to
follow in their practice of religion.

Although no legislature can be perfect, each should define at least the principles and general lines. For
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example, the law of fairness between men should have the principle "Do to others what you want to be
done to yourself.” Another example is: "If you want freedom, give freedom to others.”

Although it sounds so simple, there is no better explanation. Laws are necessary for the smooth
functioning of society. They are no less important in religion because, without them, it would be difficult
not to have disarray. And if there is disarray in religion, is there any ethic?

By establishing the legislation for the religion God establishes the authority for the religion. He who is
willing to build up the religion naturally honors that authority.

This authority gives the Sacerdotal Council, which is the image of God on earth, the necessary power
to function on behalf of God.

However, power in religion does differ from secular power because it relies on love, not on force.

Being based on divine reason and on justice, the legislation is naturally fair and absolutely without
inequality for all disciples. In religion from the above to the below, from the young to the senior, there is
established rule: the senior does not take over the young, and the young does not step on the senior. If
the legislation is followed, the whole Sacerdotal Council is regulated smoothly, and the religious
administration will progress along the natural law without problems.

The Sacerdotal Council is happy to republish this book on Religious Constitution, to distribute to all
disciples so as each and everyone can benefit from the Just Law of God (Phap Ly Cong Binh Thien Dao)
and hopes that from now on, none would be saying that they do not know the Religious Law and,
therefore, have made mistakes.

Respectfully,

The Sacerdotal Council

THE CUU TRUNG DAI
(The Nine Sphere Palace)

* k

I- POWER OF THE GIAO TONG (POPE)

Divine text: The Giao Tong is your eldest brother

Commentary: The Giao Tong represents the Master preserving religion on earth. He is the elder
brother responsible for the guidance of all God's children, young and old, for their spiritual well-being.

Although the CaoDai church is formed of two temporal parts, the "Cuu Trung Dai" and the "Hiep Thien
Dai", the Ho Phap, who is the chief of the Hiep Thien Dai, is of lesser power than the Giao Tong in the
temporal aspect. However, they are both equal spiritually.

Divine text: The Giao Tong has the power to represent Me in the guidance of My children in their
spiritual and temporal life.

Commentary: The Giao Tong has the same power as the Master in the teaching of virtue to all
disciples. He cares for each and every one of them, guides them and helps them avoid any infraction of
the divine law. He obliges them to conform strictly to the requirements of the New Code.

Thus, any disciple, whatever his ecclesiastic position may be, if he is in fault, should not receive
indulgence and clemency from the Giao Tong. To protect a transgressor is to enable him to lose his



spiritual position, provoke jealousy among disciples, and diminish the value of the Tao.

The Giao Tong must protect, support, or comfort the disciples who are suffer, and the dignitaries or
members of the Sacerdotal Council who are under heavy abstinences. Holding the power of God, he has
the duty, on behalf of God, of transforming lives of suffering into lives of happiness. Such is the ultimate
mission of the Giao Tong.

Divine text: He has authority over bodies but not souls.

Commentary: The body is a part of the material dimension of life, which is the secular dimension.
The soul is part of the spiritual dimension of life, which is the Tao, or the divine way.
Earlier, the Master said: He has authority over guidance in both the spiritual and secular ways.

Thus the Master indicated clearly that it is his right to guide His children in the virtuous way that the
Master Himself has established, and in the secular way that the Tao has created. However, although he
has authority over the secular dimension, he has no authority over the spiritual dimension. One needs to
distinguish between "way" (manner or conduct of life) and "dimension” (the body or the soul itself) and not
to confuse them.

Here are the Holy Messages from the Master when the Ho Phap
asked Him regarding the power of the Giao Tong:

Question of the Ho Phap: According to the teachings of Catholicism, the Pope has full power on the
bodies and the spirits. Because of this extensive power, Catholicism has much worldwide influence. If you
were to remove the authority over souls today, | fear that the Giao Tong would not have enough authority
to save humanity.

Answer of God (smiling): That was a mistake on My part. When | carried a physical body, | gave to
an incarnated person the same authority on the spirits as Myself. He climbed on My throne, took over this
Supreme Power, abused it and rendered man a slave of his own body.

Moreover, | did not realize that the precious power which | gave you because | loved you represented
a double-edged sword which has generated disorders among you.

Today, | come not to revoke this power, but rather to destroy its deleterious effects. The best way to
correct this situation is to divide this power so as to prevent a dictatorship.

He who holds secular and divine power at the same time will usually hold both legislative and
executive authorities. When both powers belong to the same person, oppression is almost certain to
result.

If I were to grant full secular and spiritual power to the Giao Tong, there would be no need for the Hiep
Thien Dai. The Cuu Trung Dai represents the secular and the Hiep Thien Dai the spiritual.

Without the spiritual, the secular has no authority. Without the secular, the spiritual has no strength.
Strength and authority are both necessary, and need to be united to recreate the world. It is a good way
to unite all of you, so that you can help each other, and so that My divine teaching does not degenerate
into profanity.

Divine text: He has the authority to communicate spiritually with the thirty-six Heavens, the three-
thousand Worlds, the sixty-seven Earths, and the Ten Courts of Hell to ask for the salvation of your souls.

Commentary: When the Master says, "ask for salvation,” he would clarify the statement by stating

that the Giao Tong has only the authority to ask. The Bat Quai Dai (the Council of Gods) has the full
authority to grant the salvation.
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How can the Giao Tong communicate with the thirty-six Heavens, the three-thousand Worlds, the
sixty-seven Earths and the Ten Courts of Hell?

He must go to the sanctuary of the Hiep Thien Dai and engage the miraculous power of spiritism. The
following is an excerpt from the Legislative Codes (Phap Chanh Truyen) on the Hiep Thien Dai about that
very subject: "Moreover, the Hiep Thien Dai is the place where the Giao Tong communicates with the
thirty-six Heavens, the three-thousand Worlds, the sixty-seven Earths and the Ten Courts of Hell to ask
for the salvation of the souls of humanity. Thus, from the esoteric point of view, the Giao Tong has no
power.

Even his requests addressed to the Bat Quai Dai (Council of Gods) must pass through the Hiep Thien
Dai. The Hiep Thien Dai is consequently the intermediary between the Giao Tong and the Superior
Spirits: Than (Genies, Angels); Thanh (Saints); Tien (Immortals); Phat (Buddhas).

II- POWERS OF THE CHUONG PHAP (CENSOR CARDINALYS)

Divine text: There are three Chuong Phap (Dharma Holders) for three branches: Taoist, Confucianist,
and Buddhist.

Commentary: There is only one Chuong Phap per branch. The three branches differ from each other
internally and externally. The doctrinal principles are different. They are united only by the New Code.
Thus the Master adds:

Divine text: Although the Laws and Principles of these three doctrines are different, | consider the
mas one.

Commentary: Because He considers them as one single doctrine, the Master reveals Himself to
humanity to establish the New Code (Tan Luat) as a way to adapt to human psychological and spiritual
states. One should conform to this Code in religious practices to not encroach onto the divine laws, and
thus enable one to attain one's own salvation, as well as that of others.

In the past, divine laws demanded that men elevate their personal virtue to the level of the Great
Spirits (Angels, Saints, Immortals, and Buddhas) for their salvation. Now, the Great Spirits elevate men's
spirits toward a divine dimension, at the same level as the Master.

When humans were coerced by law into virtue, they found the way difficult. But now that the Great
Spirits themselves help them, they may be virtuous more freely and more spontaneously, and thus the
path to salvation becomes easier. This is natural.

Moreover, at the present time, we have passed the "Cycle of Progress" and attained the greatest
dignity. The ancient laws no longer have enough moral authority to maintain faith. And when men lose
their faith, the tendency toward self destruction increases, with and disorder the inevitable consequence.

If the temporal depends on the spiritual, then conversely, the spiritual depends on the temporal. The
New Code, established according to the Master's instructions, may be modified in the future to adapt to
the ever evolving human mind.

The temporal and the spiritual must unite to guide humanity on the eternal way. For example, some
may ask: "Why is the Master not using the ancient laws already established for the three existing
religions?

Why did he create the New Code, asking men to abandon the old for the new?" We would answer:
"Precisely, the Master has given us a spiritual message: The Jade Court (The Court of Gods) has
rejected the ancient laws and the Temple of Thunder (Celest Sanctuary) has destroyed the ancient
principles. Thus, the ancient laws and principles have no longer applied.
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Religious people who mistakenly believe that they must conform to these ancient laws and principles
are actually in contradiction with the divine laws of Dai Dao Tam Ky Pho Do (the third revelation and
universal salvation of the great way), which represent God in the administration of religion.

This is the reason that the Supreme Master has forbidden the five branches of the sect Ngoc (the way
of Saints) from using the ancient laws to gain adherents. To observe the ancient laws is to transgress the
divine laws. If one transgresses the divine laws, one cannot obtain one's salvation. " (Read the rest to
better understand the resolution of the Master)

Divine text: Thus one becomes three and three is nothing else than one.

Commentary: Thus, the New Code is the synthesis of the three religions--which makes one
embracing three, and the three old religions become one code, the New Code.

Divine text: The Chuong Phap have the right to examine laws of the religious code before their
propagation, whether the proposed laws come from the Giao Tong, or are proposed by the Dau Su
(Cardinals).

Commentary: At the Cuu Trung Dai (Nine Sphere Palace), the Giao Tong represents the divine spirits
in the monitoring of religious practice. He has a legislative right, a supreme right which the Divine Spirits
and God have granted to him.

The Dau Su (Cardinals) represent the mass of the faithful. They hold their authority from them. The
Giao Tong and the Dau Su must always agree with each other to effectively unite in the task of "Creation
of the World," which consists in unifying God and Man.

The divine mission is often above the reach of men, and men often are in fact hostile to the divine
mission. The Giao Tong might make laws above human capacity and the Dau Su might propose laws
contrary to divine laws? They would then be in disagreement with each other.

Thus, without the Chuong Phap, who represent the Hiep Thien Dai in the heart of the Cuu Trung Dai
and who play the role of mediator in reconciling them, the religion would lose its equilibrium and its order,
which would create dissent and the formation of different sects.

Therefore, the Chuong Phap have the right to examination the religious laws before their propagation.
The laws which do not bear the three seals of the Chuong Phap and which are not approved by the Hiep
Thien Dai are not to be followed by the faithful. (1)

Divine text: If the two parties (The Giao Tong and the Chuong Phap) do not agree, they (the Chuong
Phap) are to submit the laws to the Ho Phap, who will bring them to the Hiep Thien Dai, where he will
invoke God for appropriate modifications of the laws, in part or in whole.

Commentary: If a law from the Giao Tong is contrary to human nature and the Dau Su think that it is
not applicable, the Dau Su will submit the law to the Chuong Phap to request a modification.

Similarly, if the Giao Tong receives a Law contrary to the divine laws from the Dau Su, he will return it
to the Chuong Phap for reexamination. Neither side may abuse its power to reject a law and disrespect
the other. One must be conciliating and let the Chuong Phap decide.

If the Chuong Phap's decision cannot make them agree, they will submit the case to the Ho Phap, who
will implore God at the Hiep Thien Dai for a modification, or the Ho Phap, by reconciling the desires of the
two parties, will propose a modification.

Divine text: Thus, they (the Chuong Phap) have the right to examining prayer books and other works
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before their propagation. If they find any works dangerous to morals, they should forbid their publication.

Commentary: To control religious writings before their propagation is to censure them before their
publication. However, although the Chuong Phap have the right to censure and to forbid the publication of
works susceptible to compromising good morals or contrary to religious laws, they must also, before
authorizing or forbidding a publication, submit their decision for approval by the Hiep Thien Dai.

This applies not only to religious works published by the faithful, but also to those edited by those
foreign to the religion. If they are a danger to morality, the Sacerdotal Council should help the Chuong
Phap destroy them.

Divine text: All the faithful should contribute to the implementation of secular laws.

Commentary: If even the secular laws make man unhappy, the Chuong Phap should try to ameliorate
them. The temporal power relies on the religion for its strength. This means that this power is strong only
if the religion is itself strong. And compassion for humanity is possible only if the religion is strong. This is
the reason why God adds:

Divine text: | advise all My children to unite their efforts for their support.

Divine text: Each Chuong Phap will have his own seal.

Commentary: The particular seal for the Chuong Phap of the Buddhist branch is the Bowl of Charity
(for receiving offerings); for the Chuong Phap of the Taoist branch, the whisk of Purification; for the
Chuong Phap of the Confucianist branch, the Book of Spring and Autumn (Virtue and Love).

Put together, these three symbols constitute the three Archaic Attributes (Co Phap) that the Ho Phap
venerates and carries on his ceremonial mitre.

On the ceremonial mitre of the Giao Tong, there are three other Archaic Attributes represented:

1. The Fan of Exteriorisation (Long-Tu Phien, literally: The fan made of a dragon's beard)

2. The Sword of Elevation (Thu-Hung-Kiem, literally: double sword, representing male and female)
3. The Whisk of Sanctification (Phat Chu).

Those three attributes are Archaic Attributes of Thuong Pham and Thuong Sanh.

Divine text: The three seals must be present together on each code to make it valid for
implementation.

Commentary: Any law or any text even approved by two out of three Chuong Phap may not be
distributed. This means that the Giao Tong cannot approve it, and the Dau Su cannot implement it.

The Cuu Trung Dai is an administrative organization, but the Chuong Phap belong to the legislative
power. They are thus the representative of the Hiep Thien Dai in the midst of the Cuu Trung Dai. This is a
unique innovation of the religion.

(1) "Good!" This is the comment of Li Tai Pe's spirit, the spiritual Giao Tong of CaoDai.
III- POWERS OF THE DAU SU (CARDINALS)

Divine text: The Dau Su have the right of administration over Gods disciples, spiritually and
temporally.

Commentary: Here, The Master uses the words "spiritually” and "temporally” to define the powers of

the Dau Su. The Dau Su have full power over the administrative function of the Cuu Trung Dai and over
the legislative function of the Hiep Thien Dai. They thus have the right to represent the Giao Tong and the
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Ho Phap in front of the population.

Representing the Giao Tong and the Ho Phap, they depend at the same time on the Cuu Trung Dai
and the Hiep Thien Dai That's why the Dau Su have to submit themselves to the authority of these two
organizations in their functioning. They may not act on their own initiative without the instructions of the
Giao Tong and the Ho Phap.

Divine text: They have the right to make new laws; however, they have to submit them to the"Giao
Tong" for approval.

Commentary: The Dau Su have the right to make new laws for the administration of religion, adapting
to people’s aspirations and not contradicting the divine will. But, it often happens that what satisfies
people's aspiration would contradict divine will.

That's why the Dau Su must submit their laws to the approval of the Giao Tong. The Giao Tong,
representing the Master, will arrange things so as to avoid a conflict of humanity against divine will.

Divine text: These laws must be examined carefully to determine whether they really are useful to
humanity.

Commentary: This sentence clearly indicates that if the Dau Su make laws, these laws must be useful
to humanity. That's why the Master recommends that the Cuu Trung Dai and the Hiep Thien Dai must
carefully watch: if there is no usefulness for humanity, the Dau Su should not make laws or should abolish
them.

Divine text: The Giao Tong must give these laws to the Chuong Phap for examination before
approving them.

Commentary: Even if these laws correspond to the Giao Tong's desires, he cannot approve them
without submitting them to the Chuong Phap for examination.

Above, it was said that the laws which are not approved by all three Chuong Phap should not be
distributed.

Thus, the Giao Tong and the Dau Su should not go with each other and commit an infraction of the
constitutional laws. If they do not take into account the examination done by the Chuong Phap, they
would commit an infraction. No matter what the culprit's dignitary rank is, he will be judged by the Three
Sect Court.

The Dau Su are to receive authorization from the Giao Tong before distribution of the laws, the Master
says:

Divine text: They have to obey to the Giao Tong's orders exactly as if these laws come from the Giao
Tong himself

Commentary: The Dau Su obey only the orders of the Giao Tong, even that they represent the Hiep
Thien Dai in the legislative point of view. Once a law is already examined by the Chuong Phap and has
received approval from the Hiep Thien Dai, the order for distribution from the Hiep Thien Dai is
understood.

Divine text: If a law is contrary to the activities and interests of the faithfuls, they (the Dau Su) can ask
for cancellation.

Commentary: It does not pertain only to the present new code. Later, when the new code become
old, the Dau Su still have the right to ask for cancellation of any law which is contrary to human function.

Divine text: | advise My children to love them and to help them.
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Commentary: The Master advises all the Sacerdotal Council to take interest in the heavy duty of the
Dau Su, to love them and help them in the accomplishment of their mission.

Divine text: | recommend to My children to implore them each time when there is an important issue.

Commentary: The Master recommends to the disciples, to all the faithfuls to implore the Dau Su when
an issue needs to be taken care of because they totally represent the religion on this world.

Divine text: The three Branches are different, but the powers (of the Dau Su) are the same.

Commentary: The three Branches are: Confucianism, Taoism, and Buddhism. These three Branches
differ from each other, but their powers are comparatively the same because they depend on the new
code: one becomes three and three is nothing else than one.

Among the three Dau Su, there is no higher no lower (Good!) (1); their powers are equal. A.law,
whether it comes from the Giao Tong or from the assembly of faithfuls if it is adopted by the Chuong Phap
and the Hiep Thien Dai, should be distributed even if it has the approval of only one Dau Su (Good!) (1).

Only in the event when all three Dau Su oppose would the law be returned to the Giao Tong who will
submit it to the Chuong Phap for a reexamination (Good !) (1). That's why the Master says:

Divine text: If a law ordered by the Giao Tong is rejected unanimously by the threeDau Su, it should
be returned to the Giao Tong who will pass it to the Chuong Phap for a reexamination.

Commentary: The Master has decided so: if the three Dau Su state in writing that they cannot obey,
God is absolutely certain that the law is contrary to the interests of humanity.

However, it is important that the Dau Su bring evidence of the conflict between the law and the interest
of humanity to justify their refusal to obey and their request for abolishment. If one among the three Dau
Su thinks he can obey, one cannot proclaim that the law is adverse to the interest of humanity and if so,
the law must be promulgated.

In view of such power, such restriction appears too severe, but the divine will demand that the three
Dau Su form a single block (Good!) (1).

Divine text: They possess seals particular to each one of them; all documents, to be valid, must carry
all three seals. (Obey!) .

Commentary: The three seals represent Buddhism, Taoism, and Confucianism. All orders to be
carried out should bear all three seals of the Dau Su. Before taking function, the Dau Su must say their
oath in the Holy See promising to keep an impartial mind in the exercise of their duties, exactly like the
dignitaries of the Hiep Thien Dai.

Unified Powers: After taking the oath, the Dau Su are ready to exercise at the same time the
administrative and legislative powers. '

With those extended powers, the Dau Su possess enough means to prevent heresy from
compromising the orthodox. In case of danger, when the three Chanh Phoi Su (Principal Archbishops)
become powerless, the Dau Su are authorized to use those unified powers to direct the Sacerdotal
Council. All the dignitaries of the Cuu Trung Dai and of the Hiep Thien Dai including the Giao Tong and
the Ho Phap must abide by their authority. (Good!) (1)

(I) Good!: Comment of Li Tai Pe's spirit, the spiritual Giao Tong of CaoDai
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Chuyén Pé: PHAP CHANH TRUYEN

BAI DOC THEM sé 1:

CU’U TRUNG DPAI

o Quyén Hanh X
GIAO TONG - CHUWONG PHAP - PAU SV

*Trich TNHT. Q1, trg. 57, do Hoi Thanh xuat ban 1964
/or TNHT, Q1, trg. 63 Ban Thé Bao Hai Ngoai tai ban tai Hoa Ky nam 2001.

* k *

*Chan Dung Birc Quyén Gigo Tong

Samedi, 20 Novembre 1926 (16-10 Binh Dan) - Tir Lam Tw
NGOC HOANG THUQNG DE VIET CAO PAI
GIAO BAO NAM PHUONG

GIAO TONG nghia la anh ca cac con, cé quyén thay mit Thay ma diu dat cac con trong dwong
Pao va dwong Doi.
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N6 cé quyén vé phan xac ché khong coé quyen vé phan hén. N6 dang phép théng céng cung Tam
thap luc Thién va Théat thap nhi Dia giai dang cau rdi cho cac con, nghe a! Chw M6n dé tuan mang!

CHUONG PHAP clia ba phai la Dao, Nho, Thich. Phap luat Tam Giao tuy phan biét nhau, song
trwwdc mat Thay von coi nhw moét.

Chung né co quyén xem xét luat 1& triedc budi thi hanh, hoac la noi Gido Tong truyén xubng, hay la
noi Dau Sv dang lén. Nhu hai dang chang thuén thi ching n6 phai dang 1én cho H6 Phap dén “Hiép
Thién Dai” cau Thay giang xudng ma stra lai, hay la tuy y ma lap luat lai.

Vay chuing né c6 quyén xem xét kinh dién trudc khi phé théng. Nhw thang c6 “Kinh Luat” chi lam hai
phong héa, thi ching né phai trir bd chang cho xuat ban.- Budc ca Tin do phai vua strc ma hanh s
tredc mat luat Doi.

Théay khuyén cac con ran xim nhau vua gitp chang no.

M&i Chudng Phap cé an riéng. Ba an phai cé du trén méi luat, maéi déng thi hanh. Chu Mén dé tuan
mang!

DAU SU c6 quyén cai tri phan Dao va phan Boi cia chw Mon dé.

N6 dang quyén lap luat, song phai dang lén cho Giao Tong phé chuan. Luat & Ay, phai xem xét
mot cach nghiém nhac coi phai ¢6 ich cho nhon sanh chang. Giao Téng budc phai giao cho Chudng
Phap xét nét trwéc khi phé chuan.

Chung né phai tuan mang linh Gido Téng, l1am y nhw luat 1& Gido Téng truyén day. Nhw thang luat 1&
nao nghich v&i sw sanh hoat clia nhon sanh, thi chiing n6é dang phép nai xin hay bé.

~ Thay khuyén cac con phai thwong yéu va gilip d& lay n6. Thay lai dan cac con; nhw ¢6 diéu chi can
yéu thi kha nai xin noi né.

Ba chi tuy khac, ché quyén luat nhw nhau. Nhuw luét 1€ nao Gido Tong da truyén day, ma ca ba déu ky
tén khong tuan mang, thi luat 1& ay phai tra lai cho Gido Téng, Gido Tong truyén linh cho Chuwéng phap
xét nét lai.

Chung né co ba céi &n riéng nhau, méi t& gidy chi chi phai c6 4n mai thi hanh — nghe al Chw Mén dé
tuan mang!

*Ghi chu:

- Phap Chanh Truyén ctia Birc Chi Tén lap ra duwoc Dl Ly Giao Tong ra linh cho Btrc HO Phap “Chu
giai” chi tiét co Brc Ly Gido Tong giang Co hiéu dinh, tao thanh Hién Phap bat di, bat dich clia Bao Cao
bai (Phong theo Dirc Nguyén- Cao Dai Ty Dién) )

- Quyén “Phap Chanh Truyén Chu Gidi” do H6i Thanh an hanh hinh thanh tw day.

HET

17



Chuyén Pé: PHAP CHANH TRUYEN

BAI DOC THEM sé 2:

DAO CAO PAI, MOT CON PUONG HOA HIEP

*T4c gia: HT. BS. Bui D4c Hum

* k *

. Chung sanh co6 khuynh hwéng say mé vat chét va sanh nghich IAn nhau dé tranh gianh quyén loi, bac
tien, danh vong vat chat va cling vi sy khac biét Ton Giao, phong tuc . . da gay ra chia ré vgr chong, anh
em, bé ban.

Vi vay Birc Chi Ton méi dung huyén co diéu but mo ra mot nén Dao mai tai Viét nam vao nam 1926
v&inguyén ly: Van Giao Nhat Ly, hay la mgi,Tén Giao deu la Mét, cung mét ngudn goc Bang Thuong
Bé, cung mét Nguyén ly, va la nhirng hinh thé “Hiru hinh” cda cung mét Chan ly.

Cao Dai nghia la céi Pai cao, noi Thuong Dé ngw. Chi Cao Dai dwgc dung dé 1am danh xwng ctia
Pirc Chi Ton “ Blre Cao Pai” va ciing la danh xwng clia m6i BDao méi “Dao Cao Dai”.

Danh xwng chanh thirc ciia Dao Cao Pai la Pai Dao Tam Ky Phé D6.
- Dai Bao la mot mdbi Dao Ion, bao gdm tat ca moi Tén Gido. Chir Pao cé hai nghia: mét nghta chanh
la moi Pao V6 vi; la con dwong dan Ching sanh dén sy hiép nhivrt cung Bire Chi Tén. Nghia thir hai la

Ton Gido, 1a hinh thé, cau tric hiku hinh cia méi Pao Vo vi.

-Tam Ky | 1an thi ba.N6i nhw vay la phai c6 Ky thir nhirt va Ky thi nhi.
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That vay, nén Dai Dao dugc hoéng khai lan thir nhirt qua cac S gia sau day:
Nhién Bang C6 Phat khai An B9 Giao (mét hinh thirc Pao Phat). Thai Thuwgng BPao Quan khai BPao
Tién, Vua Phuc Hy khai Nhan Bao, Moses khai Thanh Bao (dwdi hinh thirc Do Thai Giao).

Va lan thir nhi nén Dai Pao dwoc hoang khai qua cac St gia tiép ndi:

Blrc Thich Ca Mau Ni trung tu Phat Dao, DBlrc Lao T trung tu Dao Tién dwéi hinh thirc Lao Giao,
DPlrc GiéSu, Mohamed triing tu Pao Thanh duéi hinh thivc Pao Thién Chua va Pao Héi. Birc Khéng T
trang tu Nhon Bao dwéi hinh thirc Bao Nho.

Va lan thv ba, chinh DBire Chi Tén dung huyén co diéu bat dich than mé Dao Cao Dai dé dem tat ca
moi Bao Bong Tay tré vé sw hoa hiép véi nhau, hay la quy Tam Giao Hiép Ngii Chi

-Phd Do la ctru vét tat ca moi sanh linh, khdng phan biét.

Dao Cao Dai dwgc chinh thirc khai m& (Dang ky) vao nam 1926. Khi m& Dao Cao Dai, Blrc Chi Ton
c6 day rang: “Trwéc khi Thdy mé DPao, Thay da cho Chw Than, Thanh, Tién, Phat dén khap noi trén
Thé gi&i dé phat huy dwong 16i Pai Dong.”

That vay, trvdc d6 vao nam 1862, Dao Bahai dwgc mé tai Ba Tw, nam 1875, Dao Thong Thién hoc
duwoc Helena Bravatski mé tai Newyork, nam 1893, Dai Hoi Ton Giao toan cau duoc md tai Chicago,
nam 1900, Dai Hoi Quéc té vé Lich st Ton Gido dwoc td chire tai Paris, ndm 1939 Radhakhrishnan bat
dau giang day khoa T6n Gido dbi chiéu tai Dai Hoc Oxford.

Tai sao Dao Cao Dai ? Thém mot Ton giao niva? Nhan loai hién khéng cé dd Ton gido sao?

That ra thi nhan loai dang ¢ qua nhiéu Tén gido riéng ré nhiéu dén ndi nhitng Ton gido ay canh tranh
ky thi, hiem khich lan nhau dén noi gay nén tha han, chién tranh gitva nguoi va ngudi. Chinh vi vay ma
DPirc Chi Ton da phai dén dé dem nhiéu nén Ton Gido tré vé hoa hiép véi nhau.

DPirc Cao Pai day rang:

“Vén tir truére Thay 1ap ra Ngi Chi Dai Pao la:
Nhon Bao

Than Pao

Thanh BPao

Tién Dao

Phat Dao.

Tuy theo phong hoéa ctia Nhan loai ma gay Chanh Gido, la vi khi trwéc Can vo déc khan, Khén vo dac
duyét, thi Nhon loai duy c6 hanh Dao ndi tw phwong minh ma thoi.

Con nay thi nhon loai d& hiép ddng, Can khén di tan thirc, thi lai bi phan nhiéu Dao 4y ma nhon loai
nghich 1&n nhau, nén Thay mai nhit dinh Qui Nguyén Phuc Nhat.”

Lich str Dao Cao Dai

N&m 1920, Brc Chi Tén ding huyén co diéu bt d6 Ngai Ngé van Chiéu, luc Ngai lam quan Phu dao
Pha Quéc. Luc dau khéng ai hiéu y nghia hai chiv Cao Dai la gi. Btrc Chi Tén méi giai thich Cao baila
cai Dai cao, noi BPlrc Chi Tén ngw va dung hai chir Cao Pai dé twong trwng Birc Chi Ton. Va sau ndy hai
chi¥ Cao Dai dung lam tén ctia nén Tén Gido mai.

DPlrc Cao Dai day Blrc Ngb van Chiéu réng “ Moi Tén gidao déu la mot va si mang ctia Dao Cao Dai la
qui Tam Giao hiép Ngii Chi hay néi cach khac, dem nhirng médi Bao clia Thé gian vé v&i nhau trong sw
hoa hiép. Birc Chi Tén con day Ngai Ngé van Chiéu dung Thién Nhan dé ther va ciing la biéu hiéu cua
Dao Cao Pai. Sau d6 vao ndm 1924, Ngai Ngé van Chiéu duwoc dbi vé Sai Gon. Noi day, Ngai truyén day
cho nhirng nguwdi cé can co Phap mén Thién dinh do Birc Chi Ton truyén day.
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Ciing & tai Sai Gon, vao nam 1925, phong trao cau Co rét thinh hanh, c6 mét nhém céng chirc
thwéng hop nhau dé xay ban ciu Co. Luc dau cé vong linh clia than nhan cac vi hdu dan vé, sau dé cé
cac Chw Tién, Chw Phat giang Co day Dao. Sau rét, cé mét vi Tien Ong xwng danh 1a AAA, giang Co
lam tho hoa van.

Vi cdu Co bang cach xay ban rat cham chap bét tién, Blrc AAA day Chu vi hdu dan dung Ngoc Co
thay thé dé c6 thé viét chir mau le hon. Ngoc Co dwoc dan bang vé tre, cac cay dwong liéu, dAu cham
hinh chim loan, cay co bdng may dung dé viét chir xubng mat ban Co. Dén dém 24-12-1925, Dirc AAA
giang Co cho biét Ngai la Birc Ngoc Hoang Thuong Dé, bay lau nay mwon tén AAA dé d6 dan Chu dé
tlr vao duong Dao.

Ngai thau Chuv Vi hau Dan lam bé tlr va giao pho phan sw truyén Pao Cao Dai tai phwong Nam.
Trong s Chuw vi hau dan c6 Quy Ong Pham Cong Tac, Cao Quynh Cw, Cao Hoai Sang, Trwong hiru
Bwc va Nguyén Trung Hau.

Thanh Ngon dém 24-12-1925.

“Muén kiép cé Ta ndm chi quyén,

Vui long tu niém hwéng an Thiéng.

Bao mau rwdi khap noi tran the,

Ngan tudi mudn tén gir tron bién”

“ Pém nay 24-12, cac con phai vui mirng vi la ngay cta Ta xudng tran day Dao bén Thai Tay.Ta

rat vui long ma dang thay Dé t& kinh mén Ta nhw vay.Nha nay sé day on Ta. Gio' ngay gan dén, doi linh
noi Ta. Ta sé lam cho thay huyén diéu dang kinh mén Ta hon nira”

Nguyén Ly Pao Cao Da..

“Van Giao Nhat Ly” hay la moi Ton Giao déu la mot, co ciing mét ngudn gbc, mét Nguyén ly va la
nhirng phan anh khac nhau ctia cing mét Chon Ly.

C6 ngudi c6 thé hoi rang 1am sao ma moi Tén Gido co thé 1a Mot duoc trong khi bé ngoai tir nghi thirc
sinh hoat, luat 1&é déu khac nhau?

Tiéng Viét dung chi» Bao v&i hai nghta: Bao v&i 'y nghia la Bai Bao la V6 vi véi muc dich hudng dan
chung sanh vé hiép nhirt cung Birc Chi Ton.

Bao v6i y nghia la Ton gigo la hinh thire bé ngoai v&i nghi |&, luat I& khac nhau. )
Néu nhin theo y nghia Ton giao thi moi Bao déu cd mudn van hinh twéng khac nhau. Néu nhin vao
khia canh V6 vi thi muén Bao deu la Mét.

Thi xét nhirng quan niém vé Blrc Chi Tén clia nhitng Tén gido khac nhau.

BDao Cao Dai quan niém rang Khi Hw V6 sinh ra Bire Chi Ton va Ngoi cla Brc Chi Ton la Thai Cuc.
Thay phan Thai Cwc ra Lwéng Nghi (Am va Dwong) va tir do tao ra Can Khén Thé gioi.

Am Quang thi lanh 180 t’6i tam (TNHT., trg 190, 1972) mijt m¢& khdng sanh khong hoa. )

Con Duong Quang thi am ap sang sta. Noi nao anh Dwong Quang roi dén thi Am Dwong két hop tao
nén Can Khon The gi6i trong d6 Dwong la Chu ctia phan V6 hinh ( Chon Linh, Chon Than) con Am la
me clia phan hiru hinh.

Theo Tién Gido, Blrc Lo T c6 day rang:

“ Cé vat hdn don ma nén, sanh trudc Troi DAt, yén lang tréng khong, co don t6t bwc, khdng ddi thay,
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nhung Bang &y ludn ludn dén cung van vat va duoc coi nhw la Me Sanh clia van vat.Ta khong biét tén,
guong goi do la bao” ( HCru vat hon thanh, tién thién dia sanh. Tich he, liéu hé, doc lap bat cai chau hanh
nhi bat dai, kha di vi thién ha Mau. Ngb bat tri ky danh cwdng tw chi viet Bao)

Pao sanh M6t
Mot sanh Hai
Hai sanh Ba

Ba sanh van vat

(Pao sanh nhirt, Nhirt sanh Nhi, Nhj sanh Tam, Tam sanh van vat)

Phat giao goi la Dang B4t Sanh, B4t diét, goi la Bharmakaya, 1a Chan Ly Tuyét déi, la cdi V6 vi.

Vi cho Dao va con ngudi 1a khdng cé gi ca nén ngudi thé gian hiéu 1dm cho réng Phat Gido khong
c6ng nhan Thwong D&. Nhwng that ra cac Tén Gido phuong Tay ciing ¢é ddng quan diém cho ring
Thuong dé 1a Hu vo.

Do Théai Giao goi Dang Sang Tao la Elohim la mét trang thai vira hiru giac vira vo giac, vira hlru cam
vlra vOo cdm hay néi cach khac la trang thai Hw v6 va trang thai Hw vo dén tir trang thai hon don...

DPao Thién Chua thi cho rang “Trwdc khi c6 Troi D4t thi da cd Pao. Pao & cung Dirc Chua Troi va
Dao la Birc Chua Troi va Birc Chaa Troi tao ra mudn vat..”
Thwong Bé la ngudn sang, soi sang khoang trong toi tam.

H6i Gido thi cho rang: Thuong Dé (Thanh Allah) 1a ngudn sang clia Troi va Dat. Noi Gido clia Hoi
Giao (Sufism) quan niém Thuwong BPé Ia chan ly duy nhat goi la Hué, Quang, Tinh Thuong yéu, Hw V6.

Pao B’é La Mén cho raf}ng Thuong Dé la Linh quang dem anh sang cho muén loai.N&ng lwc nguyén
thay la Bang Brahman. Bang Brahman thi vo thi, vé chung, siéu tuyét...

DPao Sikkhism goi Thuwong Dé Ia Chan Ly, 1a 4nh sang clia muén loai.
Khéng Gido cho rang: Troi 6 néi gi dau ma bdn mua xay chuyén, van vat sanh s6i nay n&.Troi cd
néi gi dau?

Blrc Cao Pai day rang: ‘ o o ) o

“Khi Hw v6 sanh ra cd mét Thay, con may bang Thay ké do ai sanh? Ay la Bao. Cac con nén biét neu
khdng c6 Thay thi khdng cé chi trong Can Khén Thé gidi nay, ma néu khong cé Hw vd Chi khi thi khéng
c6 Thay”

Khi giai thich y nghiia cia Thién Nhan, Birc Cao Dai day réng:

Mat Ia chu cla long (Nhan thj chi Tam) ,
Hai nguén sang (Am va Duwong) la chi té (DPang Tao héa sanh ra Troi Dat va Vi tru).

That vay hai lubng Am quang va Duwong quang tuong tng véi Am dién tir va dwong dién tir 1a yéu t6
tao thanh vi tru (Lwéng quang Chu té).

Anh sang la Than (Quang thi Than)

Than la Tri (Than thj Thién)

Trei la Ta vay (Thién gia Nga gia)

Tém lai, Bire Chi Tén dworc moi Ton gido cdng nhan 1a dén tlr Hw vo, hay chinh 14 Hw vé va duoc goi

v&i nhiéu tén khac nhau: Hw V6, khoang khong, Nguén Sang, Linh Quang, Hué Quang, Tinh Thuong
Yéu, Chan nga, Dai Nga,6 Dang Tuyét Doi, Dao, Thai Cyc, Nhat...
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Con viéc tao thanh Vi try, Blrc Chi Tén day réng: “Khi tao nén Can Khén Thé Gii rdi, Thay lai phan
tanh Thay ma sanh ra van vét la: Vat chét, Thdo mdc, con trung, Thi cdm goi chung |a Chang sanh. Chi
chi hiru sanh ciing do b&i Chon linh Thdy ma ra. H& c6 sdng &t cé Thay.Thay la Cha sy sdng.Thay la cac
con, cac con la Thay...”

Con mubn vt trong Can khon Thé giai déu co tr Am va Duong. Tuy theo ti 18 Am dwong ma con
nguoi dwoc ¢ cbi cao hay thap.Nhirng linh hon tinh tan co nhieu Duong quang thi nhe nhang khinh thoat
sé dwoc & cdi nhe nhang yén tinh tot dep sang twoi ( Co thé goi la Thién Bang).

Con linh hén sa doa thi ndng trugrc c6 nhiéu Am hon Dwong sé & cbi thap téi, ndng né lanh 180 (Co
thé goi la Bia nguc)

Vé phuwong dién Tam linh, moi chung sanh déu tho diém Linh quang tlr Btrc Chi Tén( ma ngudi ddi
goi la Lwong Tam). Biém Linh quang & trong long clia con ngudi.

Vé phwong dién vat chat, mudn vat déu cé mot thé xac hivu hinh ciu tao bdi Am Dwong (Am dién tir
va dwong dién ti)

Chéng nhirng Ton Giéq c6 cung mot quan niém vé E)éng Tao héa va Tao Thién lap Dia, khoa hoc
ciing co cung mot quan dieém.Khoa hoc cho rang Vi tru dugc tao thanh tiv Hw v6 va cau chuyén Tao
Thién lap Dia dwgc bat dau nhw sau:

‘Mot ngay kia, khi chwa co khong gian va thoi gian... Thoi gian khong phai la mét dong vo tan tw qua
khir cho t&i twong lai ma 1a dinh lién véi khéng gian nhat 1a vat chat va trong Iwc.Khdng ai ¢6 thé ban cai
gi trwére khi cé hién twong Big Bang vi lUc ay chwa co thoi gian. Hién twong Big Bang xay ra 13 ti nam
vé trude.

~ Tw Hw Vo, mot yén Linh quang nhd bé cuc ky chéi sang hién ra vé cung néng va bén trong khéi Itra
ay la khdng gian. Cung vai khdng gian la dong théi gian.Va khdng gian hop véi thoi gian dé tao thanh Vi
tru.

_ Khi mé&i duorc tao thanh, Vi try so sinh v cung ndng quay quén trong btrc xa cwre manh. Cong thire
noi tiéng clia Einstein E=mc2 cho rang nang luc va vat chat ¢ thé hoan chuyén lan nhau tir thé nay qua
thé kia.

Trong thoi ky phéi thai ndy, cac tia phdng xa vo cung manh liét bién thanh vat chat dudi hinh thire
nguyén ttr véi Am dién t&r va Dwong dién to.

Hién nay, Dai hoc Standford ciing van con tiép tuc cac thi nghiém dé tao thanh vat chét tir cac Am
dién t&r va Duong dién tir.

Nhw vay, khoa hoc ciing da tién téi két luan rang Dang Tao Héa di tv Hw V6 va & dudi hinh thire Linh
Quang va Vi try dugc tao thanh ciling la Linh Quang.

Khoa hoc ciing cho thay rang vat chat du trong ra nhw bat dong v tri giac, nhung trong cau ti nhé bé
nhét ctia n6 cling ¢ nhirng nguyén t&r voi cac Am dién t& chuyén dong khong ngirng. Phai chang trong
vat chat vo tri cling cé sy sbng?.

Khi VG tru dwoc Iap thanh, cac tang Troi gom nhirng Tinh cau, tly theo ti 1& Am dwong ma co6 qua
trgc, qua thanh, qua nang, qua nhe.Tinh cau nao co nhiéu Dwong quang thi nhe nhang 4m &p nam &
trén cao gan voi Birc Chi Ton. Qua nao nhiéu Am quang thi & vung lanh 1o tdi tdm nang trwoc & tirng
thap nhiet cha Va tru.

Linh hon con nguoi ciing vay. Linh hon nao c6 nhiéu Duong quang voi nhitng dire tinh t6t dep cao
thwong sé dwoc nhe nhang vé cdi trén.

Linh hdn nao nhiéy Am quang trong trvgc voi nhiéu luc duc théat tinh tham san si sé tr& nén nang né
va sé & nhirng tinh cau & c¢oi thap. (Bia nguc).
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Luc duc thét tinh nhw nhiéu chiéc 4o choang. Cang choang nhiéu 4o luc duc thét tinh linh hén cang
nang thi sa vao c6i thap.Linh hon nao bd dwoc cac chiéc ao khoat luc duc that tinh thi tré nén nhe nhang
va sé duoc ve cbi cao hon (Hay la Thién dang)

Khi con nguoi & t,hé gian con mang xac pham thi Thién Dang hay Bia Nguc déu & trong long c;CJa
minh. Khi lam diéu tot, long thay nhe nhang nhw the dwoc vé coi Tién. Khi lam diéu téi loi 1ong thay nang
né ray rit khd s& chang khac nao & Dija nguc.

Trong thoi gian tai thé, Birc Phat va Chua GiéSu ha chang nhuw & Thién Dang?
Néu con ngudi biét tu Tam dwéng Tanh kém ché luc duc thét tinh tré ve ndi Tam tim thay sy yén tinh,
tréng khéng khong bi rang buéc bdi thi phi thé sw, tirc 1a da nhw 1a dwoc vé cdi Niét Ban.

Phan déng triét ly BDéng phuong cho réng Troi ¢ chin ¢bi. Pao Cao Pai dwoc day rang Troi ¢ 12
cOi.

Ngoai 9 c6i Tréi Tao hda do Pire Diéu Tri Kim Mau chu’c’mg,quén, con ¢o6 3 ¢oi Hw vo la HAn Nguon
Thién, H6i Nguon Thién va Hw V6 Thién tuwong lZPng v&i thdi Hon don dén théi Hw VO, trudc khi tao
Thién 1ap dia ( Thoi Ky Tién Thién).Trong thdi ky nay chi cé Ngbi Thai Cwec.

_ Sau khi Ngdi Thai Cyc phan dinh Am duong( Thoi ky Luéng Nghi, Birc Diéu Tri Kim Mau dung khi
Am duwong dé tao nén Can Khon Vi try voi 9 tieng Troi Tao Hoa ( Thoi ky Hau Thién). Chin tieng Troi
nay do 9 Vi N Phat chwdng quan dwéi quyén clia Bire Diéu Tri Kim Mau.

Thién Cung xuét van linh tung phap
Hiép Am Dwong hiru hap bién sanh

Am duong bién tao Chon Thén
Lo cho nhon vat vé phan hiru vi . . .

Do d6 sau khi chét, Dao Cao Dai td chirc 9 Clru dé lam |1& CAu siéu. M&i clru cach nhau 9 ngay dé
cau nguyén cho Linh hén qua dwoc 9 ¢i Trdi. 200 ngaysau Clru ther 9 13 18 Tidu Twdng dé ciu nguyén
cho Linh hén 1én dwoc cdi Hw v Thién.va sau dé 300 ngay, la L& Dai Twéng dé cau nguyén cho Linh
hén dwoc vé cdi Hon Nguon Thién (Tivng Trei Hon Don).

Tpm Iai,‘ khoa hoc v? Toén Giao Qa?\ gdp nhau trén quan niém vé cau tao clia Tao Héa va chuing sanh
va veé s dong nhirt thé cha Trdi Dat cung van vat.

“Troi va ngwoi déng thé Linh quang”.

Chi c6 mét dieu la Linh Quang cta Blrc Chi Ton thi chi Duong, chi Thanh, chi Thién, con linh quang
clia con ngudi thi bi bao phi b&i man V6 minh nam sau trong xac thit than pham day ray that tinh luc
duc.

Néu con nguoi biét Tu tinh Tam hon gidm bot Am quang, pha dwoc man V6 minh ctia Tham , San, Si,
luc duc that tinh thi chac chan sé tim dwoc Phat tanh, Chan Nhw ban thé hay la dwgc hiép Mét cing Bl
Chi Tén trong long clia minh.

Trong Bao Cao Dai, phuong thirc tu Tam, luyén Tanh gdem cb cau nguyén, thién dinh, an chay, lam
lanh, lanh di. Tat ca nhirng phwong thirc nay lam cho long con nguwi cang dwoc nhe nhang thoat tuc
g0ii nhuan dién Dwong quang.

Vé phwong dién siéu hinh thi moi Tén Gido cung khoa hoc déu gap nhau trén mét quan diém.Nhung

vé phuwong dién thuc té va phwong thire hanh Pao, cé thé nhirng nghi thirc ¢é khac nhau nhwng nguyén
tac c&n ban cling van la Mét.
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Moi Tén Giao déu cé cung mdt ngdn ngir dé théng cam vé&i nhau. D6 l1a sw Thwong yéu va sw
Céng Binh.

DPao Bahai c6 day:” Tinh thuwong yéu 1a anh sang soi dwéng trong téi tam két chat Troi va Nguoi.
Dirng tao cho ké khac ganh nang ma minh khéng muén ganh vac. Bing lam cho ké khac nhirng gi minh
khéng mudn l1am cho minh.

Chung sanh déu la la ctia mét cdi cay va la nhirng giot nwédc clia cung mét Dai dwong”.

Phat Gido:

“Diéu toan my thtr 9 1a Tinh Thwong yéu.Vi nudc mat 1am cho moi nguodi d& khat dong déu va rira
sach con ngwoi nhw nhau khong phan biét ké tot nguwdi xau. Vi vay doi voi ké thu hay doi véi be ban, ta
nén doi dai vai ho nhw nhau véi cung mét Tinh Thwong Yéu.

Burng lam cho ké khac nhirng gi lam chinh minh dau don.
Linh hon cha van vat la cung mot thé, mét thé chung cho tat ca..
Durc tinh thién nhién ctia Linh hon la bat sanh va bat diét.”

DPao Cao Dai thi day réng:

“Céac con la co thé cla sw Thwong Yéu
Thién Thwong Thién ha, Bac Ai Céng binh
Théy 1a céc con, cac con la Thay”

Pao Thién Chua co day:

“Thwong Dé 1a tinh thuong yéu. Ai séng trong tinh thwong yéu la séng trong Thuong dé.

DPwng lam cho ké khac nhirng gi minh khéng muén cho minh.

C6 mot thé xac, moét linh hén, mot Dang sang tao, Mot niém tin, moét Thuong Dé & trén tat ca va trong
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Pao Ba la Mén: ]
“ Qhén Dao la tinh thwong vi Thuwong Dé yéu ca mudn loai du Ién du nhd.
Hé minh dau, dirng lam dau ké khac.”

Héi Giao:

“Ta khong phai dén dé trirng phat ké phan boi ma la dé yéu thuong loai nguoi.

Khoéng ai cé thé cho rdng minh c6 Burc tin that sy néu minh khéng muu ciu cho ngudi Anh em clia
minh nhi*ng gi minh mong mudn cho chinh minh.

Thwong Dé & khap noi du Béng hay Tay..”

Do Théi Giéo:

Yéu nguwoi lang giéng nhw yéu minh.

Dung lam cho ké khac nhirng gi minh khéng muén cho minh.

H&i Dan Toc Isreael, Dang bat diét 1a Thwong dé, 1a Bang duy nhitt. Dang bat diét ctia muén loai 1a
DPlrc Thuwong Dé & trong tam khdm cla con ngudi.

Lao Giéo:

“Hay dung Tinh Thuong yéu dé do lwéong tinh bé ban.
Mubn cai tri thé gian, hay thwong ngudi nhw thuwong minh.
Ta cung Troi Dat dong sinh,

Ta cung muén vat déu 1a Mot

Unity and Diversity Council:

Chung ta déu la con céi ctia Thé gian
Moi ngudi déu 1a Mot.

Ton giao thi nhiéu. Pao chi c6 Mét.”
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Bai Hoa Giao:

“Thwong Dé yéu cad muén loai. Tra lai, ngudi phai yéu Thuong Dé.

Doi chi dep khi minh dirng lam cho ngudi khac nhirng diéu khéng tét cho minh.
Linh hdn nguoi tot dwoc thanh thoi noi ¢di tho...”

Cac dan ching trén da chirng té rd rang rang Ton gido déu co cung mét Nguyén ly, mét Nguyén ly
quan trong nhat cho kiép séng clia con nguwdi. Ngoai ra xét vé sy twong quan gitra Troi va Ngudi, phan
déng cac Tén gido ciing cling gép nhau & mét quan diém chung, tin twdng rédng con nguwdi ai ciing cd
Troi Phat & bén trong.

Con ngudi goi Bang cao ca bén trong ctia minh la Lwong Tam, than Lwong tam..Trén thuc té ai cling
c6 mét linh hon hay la Chon linh do Thwgng Bé ban cho.

Dao Bai Hoa goi la Tiéu Linh quang.
An D6 Gido goi la Chon Tam

Phat Giao goi la Phat Tam.

L&o giao goi la Thién Tam

Thién Chua gido goi 1a linh hén
Than Pao (Shinto) & Nhut goi 14 Rei
Islam goi la Nafs-e-mutamannah,
Cao Dai goi la Tiéu Linh quang.

Dirc Cao Pai day rang “ Khi 1ap Can Khon Thé giai rdi, Thay phan tanh Thy ma sanh ra van vat 1a
vat chat, thdo maoc, thi cdm va nhan loai goi la Ching sanh.Vay cac con dd hiéu rdng méi vat hivu sanh
noi thé gian déu do Chon linh Thay ma ra. C6 sbng at cé Thay.Thay la Cha sy séng va Thay la céc con,
céac con la Thay.”

An d6 Giao c6 day réng : “Khi con nguoi dep bé hét pham Tam ( ham muén), duc vong thi sé gap
dwoc Dang Chi Tén ( Brahman)

Nguw&i nao thau hiéu dwoc sw vinh diéu cia Chan Tam bén trong cai xac pham gia tam, sé nhan thirc
dwoc rang con ngudi la mot véi Bire Chi Ton ( Brahman) , dang Chia Tég va tao hda clia muén loai.”

Chan nhan nho twa ngon tay,

Nam trong tdm kham muén loai thu sinh.
Tam than tri ly bao quanh,

Ai ma biét dwogc tré thanh Than Tién

( BS. Nguyén van Tho dich).

L&o gi&o day rang:
Tam I? Pao, Dao la Tam .
Tré vé ndi Tam thi tim thay Dao

Con ngudi c6 thé hiéu duoc ca thé gian
Ma khéng can buéc ra khdi clra.

Con ngudi ¢ thé hiéu dwoc ca Vi tru

Ma khéng can nhin ra khéi khung ctra s6.
Thét ra cang di xa, cang thay it

Thanh nhan chi can nhin vao néi Tam,
Tim dwoc Chon nhw ban thé.

La th4u hiéu dwoc moi chuyén & Thé gian.
(Bao Btrc Kinh)

Pao Thién Chua day: “Chi cé mét Blrc Chuia Cha & trén tat ca va & trong tat ca “(Eph 4:6)
“Nuwéc Troi & trong long ngudi”.( Luke 17:21)
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Con ngudi la nha clia Thugng Dé.Dic Thwong Dé & trong ngdi nha ctia Nguoi”.

Du chwa c6 ai thdy dwoc Thwong D&, nhwng néu con ngudi thwong yéu nhau, sé& cam nhan duogc
Thwong dé trong long cGia minh va tinh thwong ctia Ngwdi trong ta ndy né manh thém. Ngai da chiét
Chon linh ctia Ngai va dat dé trong Tam kham con ngudi nhw mét bang chirng hung hén rang con ngudi
luén séng v&i Thuong Dé va Thuong Dé ludn & trong ta.” (John 4:12-13).

Phat day réng:
“Tala Phat da thanh. Ching sanh 1a Phét sé thanh”.
“Chung sanh déu co6 Phat tanh trong long”

“Téam tire Phat, Phat tiec Tam”

Héi Gi4o day:
“Thwong E)e & gan con ngwdi hon tinh mach ¢ ctia nguoi” (Koran 50:16)
hay tré vé noi Tam, nguoi sé tim thay Thwong Dé&” (Sufism)
“ Ta thy Thwong Dé bang mét cla long.
Ta héi: Nguoi la ai?
Thwong Dé tra |oi: Nguoi”
(Martin Lings. What is Sufism).

Dirc Cao Dai day:

Thay la céc con, cac con la Thay.
Nhién DBang Cb Phat thi Nga.
Thich Ca Mau Ni thj Nga,

Thai Thwong Nguon Thi thi Nga
Kiém viét Cao Dai.

Phat Troi, Trdi Phat cling la Ta
Nhanh nhéc chia ba cling mét Gia.
Thich Dao Gia T6 tay chuwdng quan
Thuwong dan xudng thé dé 1an ba

That la diéu diéu huyén huyén,
Troi Ngwdi co mot chang riéng khac gi.

Con la mét Thiéng liéng tai thé.
Cuing vé&i Thay ddng thé Linh Quang
Khoa chia con da san sang,

Khi vao c6i tuc khi sang Thién dinh.

Dao la Ngéi Nhat Nguyén Chu té,
Dao cung la ddng thé van linh.

Rang ta la mét cai Tam chung,
Rong Ién bao la & khap cung.
Tuy chéng c6 Ta ma van co,
C6 Ta, Ta van cai tam chung.

That 1a tuyét voi khi thay moi Ton Gido gan gui nhau nhw vay!. Néu ta dé thi gio nghién clru tan tuong
moi T6n Giao, nghién clru tham sau vao cot 16i thuc sw (B6 qua nhirng hinh thirc khac biét bé ngoai), ta
sé cdm nhan rang moi Ton Giao déu la Mét..

Trong tinh thé hién tai ctia Ching sanh, moi Tén gido déu dua nhau tranh gianh anh huéng, Pao Cao

Pai chi mong muén‘trao cho Chung Sanh mét Thong Diép duy nhirt: "VAN GIAO NHUT LY" hay
la: “Moi Ton Giao deu la Mot, mét nguon goc, mot Chorn Ly va chi la nhirng phan anh khac nhau
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cua mét Chon Ly duy nhut”. ] .
Dbé tom tat qua nhirng quan niém cla nhirng Ton Gido khac nhau, ta thay c6 nhirng diém chung sau
day dung véi quan niém Van Giao Nht Ly:

- Moi Tén Gido déu bat ngudn tir mot Dang Thiéng Liéng. A )

- Moi Gido Ly déu dwa trén Nguyén Ly: TINH THWONG YEU va SU CONG BINH.

- Moi Chuing sanh déu la con cling mét Cha.

- Chung sanh c6 thé duoc gidi thoat tré vé hiép nhirt cung Birc Chi Tén qua cac phwong thire tu hanh
tré vé Noi Tam.

- O hién gap lanh.

*Muc dich cao thwong ciia Pao Cao Dai: "Nhon Pao Thai Binh- Thién Dao Giai Thoat".

Nhon dao Thai Binh:

Hwdng dan Ching sanh dén mét nén Hoa binh Thanh dtre du thudc bat clr Ton gido nao. Pao Cao
Dai khong c6 tham vong kéu goi moi ngudi bd Bao clia minh vi quan niém réng moi Tén Gido déu la mot
( Nhw cau:Nhién Bang Cb Phat thi Nga, Thich Ca Mau Ni thi Nga, Thai Thwong Nguon Thi thi Nga, kiém
viét Cao Dai).

~Chi c6 mét hy vong khiém tdn la Chung sanh c&i m¢& xem nhau nhw anh em cung mét nha, cung mot
bang Cha Troi, cung di trén mot doan dwdng I thir dé rdi cung vé hiép M6t véi Barc Chi Ton.

Néu Chuing sanh c&i mé& duwoc, dé thi gier nghién ctvu nhirtng Tén gido khac, dé thi gie tim hiéu [am
quen v&i ngudi anh em Ching sanh ddng hanh, déi thoai c&i mé véi nhau tt nhién minh sé cé dip hiéu
nhau hon, nhin nhau qua nhirng khia canh dep dé hon, va sy hiéu biét 1An nhau la mot cong cu tét dep
va hivu hiéu nhat d& dep bé nhirng hiém khich va cling cé tinh bé ban.

Ngoai ra, ai cling cé mét xac than vat chéat. Tuc nglr Viét Nam cé cau:” Mot Tam hon trong sach trong
mot xac than trang kién.” Con ngudi can hiép chung lai véi nhau thanh 1ap nhivng td chire tlr thién dé
phuc vu giup d& ngudi trong cdng dong vé phwong dién vat chat. Cé dwoc nhw vay, du thudc moi séc
dan nao, du thudéc moi Tin ngwéng ndo, con ngwdi cling chi nhin thdy nhau nhw Anh em mét nha, séng
chung nhau trong nén hoa binh Thanh duc.

Thién Pao giai thoat:

Hién tai Chung sanh ciing c6 mot sb it cé khuynh hwéng tré vé ndi Tam. Lién Hiép Quéc cé thanh lap
mot Thién Pudng & Newyork dé don tiép moi ngudi khong phan biét sdc dan va Tén gido dé cung nhau
tré vé noi Tam dé dwoc hiép Mot cung Bic Chi Ton.

Muc dich téi hau ciia Pao Cao Dai ciing la tré vé va&i Vo vi.

Ngay dau mé Dao, Blrc Chi Tén c6 day:" Pao vén V6 vi, nhwng Thay dung hivu hinh dé dan cac
con t&i Vo vi.."

Tai dia phwong, sw thanh 1ap Tinh Thét 1a mot bién phap dé dwa moi Chung sanh thuéc moi Tén Giao
vé cling mot mai nha dé cung di trén con dwéng Thién Dao gidi thoat.

HT. Hum D. Bui, M.D.
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BAI POC THEM sé 2:
CAODAI, A WAY TO HARMONY

(Ban dich English - HT. BS. Bui B4c Hum)

* % %
Definition:

Human beings have a tendency toward materialism. They discriminate against each other because of
physical differences between cultures and religions; they fight, and kill each other under the form of
religious wars; the relationship between parents and children, husband and wife, brothers and sisters,
friends becomes controlled by materials desires and money.

In order to bring peace on earth, in 1926, via spiritism, the Supreme Being founded a novel faith called
CaoDai in Vietnam with the principle that all religions are one, have one same origin, one same principle,
and are just different manifestations of one same truth.

"CaoDai" literally means high palace or Supreme Palace or Abode on High where God reigns).
Figuratively, the phrase Cao Dai (two words) is used as God's symbolic name, and CaoDai (one word) as
the path being taught. The philosophy of CaoDai is the oneness between the Supreme Being and
universe including humanity and religions.

The official name of CaoDai is "DAI DAO TAM KY PHO DO"

- Dai Dao is the great way, including all religions. The word Dao has two meanings, one is the Tao
(Spirit), the way that leads living, beings to become One with God, the other is the religion, a physical
organization with diverse physical appearances, rituals, and laws. The Tao is invisible and religion is the
visible physical counterpart.

- Tam Ky
means the third time. Saying the third time denotes that there had to be the first and the second times.

Indeed, the first revelation

of the great way consists of diverse messengers representing diverse religions who were Nhien Dang
Co Phat (Dipankara Buddha) founding Hinduism or the way of Buddhas, Thai Thuong Dao Quan
(previous life of Lao Tse) founding Taoism or the way of Immortals, King Fu Hsi founding humanism,
Moses founding the way of Saints which is Judaism, the precursor of Christianity, and Islam.

The 2nd revelation

of the great way consisted of Sakya Muni or the Buddha Gautama representing the way of Buddhas,
Lao Tse the way of Immortals, Jesus, Mohammed the way of Saints, and Confucius the way of
humanism.

The 3rd time
is the revelation of CaoDai, or the time for all religions, all the previous ways from East to West to be
together in harmony.

CaoDai was officially founded in 1926. Regarding this 3rd revelation CaoDai said: “Before | founded
CaoDai | have sent Angels, Saints, Immortals, and Buddhas to all over the world to promote religious
unity.”

Indeed, various movements of religious unity happened at many places in the world: in 1862, Baha'i

was founded by Balla’Ulla in Persia, in 1875, Theosophy was founded by Blavatski in New York, in 1893,
the 1st Parliament of the world’s religions was organized in Chicago, in 1900, the 1st International
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Convention on religion’s history was held in Paris, in 1939, Radhakhrisnan taught Comparative Religion
at Oxford University.

Why CaoDai? One more faith? Don’t people have enough religions?

There are in reality more than enough religions in the worlds, so that religious competition,
discrimination have lead humanity to hatred,conflict, wars with each other. Because of this “too many
religions,” of the conflict between humanity, God has come to offer a way to bring people, religions
together in harmony.

CaoDai said: "Formerly, people lacked transportation and therefore did not know each other, | then
founded at different epochs and in different areas, five branches of the Great Way:the way of humanism,
the way of Geni (or of Angels), The way of Saints, the way of Immortals, and the way of Buddhas, each
based on the customs of the race. In present days, transportation has been improved, and people have
come to know each other better. But people do not always live in harmony because of the very multiplicity
of those religions. That is why | have decided to unite all those religions into one to bring them to
the primordial unity.”

In 1920, Cao Dai the Supreme Being revealed to Ngo Van Chieu, the then governor of Phu Quoc, a
beautiful island in the gulf of Siam. Ngo was leading a life of seclusion and wisdom.

With the assistance of a mediumistic form of worship, he maintained contact with the spiritual realm.
An apparition which revealed an identity of “Cao Dai” appeared. From the beginning, the name Cao Dai,
which literally means high abode, or roofless tower, was given as a symbolic name of the Supreme Being.

The Supreme Being informed Ngo that all the world’s religions should return to the One from which
they originally sprang. This message was to be delivered to the world. Ngo asked CaoDai for permission
to worship Him under a tangible form.

He then had a vision of the All-Seeing Eye and was subsequently ordered to use it as the symbol of
Cao Dai. Ngo returned to Saigon in 1924. To those interested in self-cultivation, he taught the philosophy
and esoteric practice he had learned from Cao Dai during his stay in Phu Quoc.

In mid 1925, totally separated from Ngo Van Chieu, three minor civil officials

in Saigon - Cao Quynh Cu, Pham Cong Tac, and Cao Hoai Sang - were together practicing spiritism.
One spirit contacted was singled out for His wonderful virtues and outstanding knowledge. He introduced
Himself as AAA. (AAA are the first three letters of the Vietnamese alphabet).

On Christmas eve of 1925, AAA finally revealed that He was the Supreme Being, coming under the
name of Cao Dai, to teach the Way. He said: “Rejoice this day, it is the anniversary of My coming to the
West to teach the Way (God came to the Middle East in the form of Yeshua - Jesus - Christ to found
Christianity). This house will be filled with blessings. You will see more miracles which will lead you to
further belief. For some time, | have used the symbol AAA to lead you to religious life. You soon are to
found a unique religion under My instructions.”

Principle of CaoDai

The principle of CaoDai is that “ All religions are one, have one same origin, one same principle,
and are just different manifestations of one same truth.”

One may wonder how all religions can be one while they look so different.
The Vietnamese word used to call religion is “Dao” which has two meanings.

The first meaning is “The Tao” or the way which is invisible that leads living beings to the unification
with the Supreme Being; the second meaning is religion, a physical organization, or a physical visible
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counterpart of the Tao with physical structures, rituals, laws in order to guide humanity to the Tao.

Therefore, if one is talking about religions, one would see them under myriad different appearances;
but when one is talking about the Tao, or the esoteric aspects of religions, one would see them as one.

Regarding the Supreme Being, CaoDai believes that before the creation of heavens and universes,
the cosmic ether was a kind of stillness, quietness, nothingness; and at the same time a kind of primordial
chaos, indistinct and shadowy with mixtures of pures and impures which is called "the Tao" or pre-
creation ether.

In this cosmic ether appeared a great source of Divine Light called "Thai Cuc" (Monad) or the
Supreme Being. The Monad then created Yin and Yang, the two opposite logos: "Am Quang” (Yin
Darkness) and "Duong Quang" (Yang Energy). Yin is heavy, dark, cold, dense, negative, inactive... while
Yang is clear, bright, warm, pure, positive, active... Yin and Yang interact with each other to form
heavens and universes, of which Yang being the origin of the invisible spiritual part, and Yin being the
mother of all visible physical manifestations.

Taoism calls this as "The Tao begets One, One begets two, two begets three, three begets ten
thousands beings; ten thousand beings carry Yin on their back and hold Yang in front, blending these two
vital breaths to attain harmony." (Tao Te Ching, 42)

Taoism calls the Creator the Tao, and the Tao is nothing but the nothingness:

"There was something nebulous, existing before the heaven and earth, silent, empty, standing alone,
altering not, moving cyclically without being exhausted,

which may be called the mother of all under heaven.” (Tao Te Ching, 25)

Regarding the Creator, Judaism considers God or Elohim as a state of consciousness that pertains
neither to perception nor to non perception or in other words, the state of consciousness perceiving
Nothingness. In the beginning of the King's authority, the lamp of darkness engraved a hollow in the
Supernal Luminescence...and the hollowing of the Divine Essence occurs on Tohu and Bohu. (Chaos and
Void)

“He stretches the north on Chaos, He hangs the earth on Nothingness (Beli-mah)” (Job 26:7)

Similarly, Christianity says:

In the beginning was the Word and the Word was with God and the Word was God. All things are
made by Him; and without Him was not anything made that was made. (John 1:1-3)

God is light and in Him is no darkness at all. (John 1:4)

Islam says: Allah is the light of the heavens and the earth. (Koran)
Sufism: “In the widest sense Islamic mysticism may be defined as the consciousness of the One
Reality — Be it called Wisdom, Light, Love or Nothing.” (Annemarie Schimmel, Chapel Hill, 1975, Mystical

dimension of Islam)

Hinduism says: He is the one light that gives light to all. (Katha Upanishad) Primal energy is
Brahman.That Brahman is beginningless, transcendant, eternal. (Bhagavad Gita)

Sikkhism says: God, being truth, is the one light of all. (Adi Granth)

The common Buddhist conception is that the Creator and living beings came from the nothingness:
There is an unborn, not become, not made, unmanifest. (Samyutta- Nikaya of Theravada Buddhism)

Confucianism:

Does Heaven ever speak?
The four seasons come and go,
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and all creatures thrive and grow.
Does Heaven ever speak?

CaoDai, inspired by the principle that all apparently separate religions are actually diverse
manifestations of the same truth, holds that the Supreme Being is the “Great Sacred Light”--or Energy--
and human beings are the “little sacred light.”

CaoDai said: “The Cosmic Ether created only Me. so, who created these founders? It was Tao, or Me.
You must understand this. If | did not exist, there would be nothing in the universe. And if there were no
Cosmic Ether, then | would not exist either.” In this cosmic ether appeared a great source of Divine Light
called "Thai Cuc" (Monad) or the Supreme Being. The Monad then created Yin and Yang, the two
opposite logos: "Am Quang” (Yin Darkness) and "Duong Quang" (Yang Energy).

In explaining the meaning of the All Seeing Eye, the symbol of the new faith, the Supreme Being
taught:

"The Eye is the Master of the heart.

The two sources of Energy, Yin and Yang, are the Masters of Creation. (that is to say, these two
sources of Energy correspond to Electrons and Protons and are responsible for the creation of
the universe).

Energy is, in turn, the Spirit;
Spirit is the Supreme Being.”

And the Supreme Being is from the midst of The Invisible Void, or the Nothingness (called in
Buddhism Shunyata or in Judaism Beli-mah).

Through religions, the Supreme Being is called bybreligions under diverse names: The Nothingness,
The Void, The Light, The Sacred Light, The Wisdom, The Love, The True Self, The Absolute Self, The
Truth, The Word, The Monad, The One...

Regarding the formation of the universe, the Supreme Being gave this following message: "After
creating the universe, | divided My spirit and with it made all creatures, plants and materials.
Everything in this universe comes from My spirit, and therefore has a life. Where there is life, there
is Myself even in materials and plants. | am each of you and you are Me."

Everything in this universe are from Yin and Yang. The proportion of Yin and Yang would dictate the
properties of each dimension. More advanced souls would enter a dimension which has a higher
proportion of Yang and would be lighter, brighter, calmer, more beautiful, and may be called heavens.

Less advanced souls enter a dimension which has a higher proportion of Yin, and would be heavier,
darker, more burdensome with many cruel souls and may be called hell.

Spiritually, everything in the universe shares a part of the Supreme Being's spirit, which is called
Conscience or soul in human beings. Physically, everything in the universe has a visible body consisting
of a mixture of Yin and Yang, which is well demonstrated by science under the form of electrons and
protons in atoms, the basic common elements of all physical reality including materials, plants, animals,
and human beings.

Science has contended that the universe came out from the nothingness, the void, when there was no
space, and there was no time.

Time is not an ever-flowing stream which gushes from forever in the past to forever in the future. The
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flow of time is intimately linked to space — and to matter and gravity. We cannot speak of what happened
before the Big Bang, because time itself did not exist then.

Before space existed, nothing could exist; there was nowhere for it to exist. Our universe probably
came into existence not only from nothing, but from nowhere.

Science cannot answer the question of why the universe began. All we do know is that something did
happen. The Big Bang took place about 13 billion years ago. From nothing, a tiny speck of brilliant light
appeared. It was infinitely hot. Inside this fireball was all of space. With the creation of space came the
birth of time.

The infant Universe was searingly hot, brimming with the energy of intense radiation. Albert Einstein’s
famous equation E=mc2 says that mass and energy are interchangeable: one can be turned into the
other. In the early Universe, the energy of the radiation was so intense that it could spontaneously
transform into matter, which took the form of subatomic particles, such as electrons and positrons.
(Presently, Stanford University is still continuing the experiment of creating matter from electrons and
positrons.)

From those tiny sources of energy was created the Universe. The Creator was nothing other than
energy, and so is the Universe.

It is clear from the discoveries of modern science relating to the nature of molecules and atoms, which
are just energy, that everything, whether it is what we term animate or inanimate, is in motion and also
seems to exhibit some form of organizing intelligence.

The levels of heavens depend on the proportion of Yin and Yang forces (energy) in their constitution.
A level with more Yang would be lighter, brighter, and higher, closer to God. Each level would
accommodate corresponding souls. Souls with good emotions (more yang) would be lighter and dwelling
at higher dimensions.

Souls with more negative emotions, with less Yang or more Yin, would be heavier, and dwelling at
lower, darker, colder dimensions. Emotions are like coats. The more negative emotions one has, the
more heavy coats one wears, the heavier one is, the lower dimension one dwells.

When one is in physical body, heavens or hell are in one’s heart. People with good heart would feel
like in heavens. People with negative emotions would feel very heavy, miserable, suffering in their heart,
or in other words, like in hell. Although living on earth, weren’t Buddha and Jesus always like in heaven?
The way to cultivate self is to return to one’s inner self to find the quietness (without being attached to
emotions) in one’s heart which is a state of beatitude in Nirvana.

Most Eastern philosophies believe that there are nine dimensions in heaven. CaoDai believes that
there are twelve. The highest dimensions are Hon Nguon Thien, Hoi Nguon Thien, and Hu Vo Thien
which belong to the pre-creation heavens where there is only Void, Nothingness, and Chaos.

The other nine dimensions are the dimensions of the Creation where universe and living beings are
created from two sources of energy Yin (electrons) and Yang (positrons). They belong to the post-
creation heavens. These nine dimensions are under the control of the nine female Buddhas who guide
human spirits to progress through the nine dimensions.

After death, CaoDaists organize nine “Cuu” (nine, every nine day requiem) to pray for the passed
away person to transcend through the nine dimensions. Two hundred days after the ninth “Cuu” is the
celebration of the “Tieu Tuong” (ceremony Minor Beauty) when the spirit of the passed away person is
prayed for reaching the “Hu Vo Thien.”

Three hundred days after the “Tieu Tuong” is the celebration of the “Dai Tuong” (ceremony Major
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Beauty), the last requiem, when the spirit of the passed away person is prayed for reaching the “Hon
Nguon Thien,” the highest dimension.

In summary, science and religions agree with each other that there is a oneness between the
Supreme Being, the universe, human beings and every thing, and they are all under the form of energy.
The only difference is that the Supreme Being is absolutely pure, absolutely good, absolutely Yang.

Human beings, not withstanding the spiritual part from the Supreme Being, which as noted is
absolutely pure and absolutely good, and which is called Conscience, have a physical body, which is a
mixture of Yin and Yang, and which human beings have to cultivate in order to become more and more
Yang, better, purer, and closer to the Supreme Being, finally become unified with the Supreme Being.

In CaoDai, this distilling process is a product of meditation, vegetarianism, moral practices, prayer, to
continually raise the vibrational level of Yang.

World religions” COMMON LANGUAGE:
LOVE and JUSTICE” Following are posters of diverse religions showing this priciple.

BAHA'I

LOVE IS THE LIGHT THAT GUIDETH IN DARKNESS,
THE LIVING LINK THAT UNITETH GOD WITH MAN THAT ASSURETH THE PROGRESS OF
EVERY ILLUMINED SOUL

LAY NOT ON ANY SOUL A LOAD

WHICH YE WOULD NOT WISH TO BE LAID UPON YOU,
AND DESIRE NOT FOR ANYONE THE THING

YOU WOULD NOT DESIRE FOR YOURSELF

YE ARE ALL THE LEAVES OF ONE TREE
AND THE DROPS OF ONE OCEAN

TINH YEU THUONG LA ANH SANG BUA NGUOI RA KHOI SU TOI TAM,
LA GACH NOI GIDA TROI VA NGU Ol

VA BAM BAO CHO SU THANG TIEN CUA MOI LINH HON

DUNG TRAO GANH NANG MINH KHONG MUON CHO KE KHAC
DUNG MUU CAU CHO KE KHAC NHIPNG GI MiINH KHONG MUON
MOI NGU Ol BEU LA LA CUA CUNG MOT COlI

VA LA NHI’NG GIOT NUOC CUA CUNG MOT BAI DUONG

BUDDHISM - PHAT GIAO

THE NINTH PERFECTION IS LOVING KINDNESS.

AS WATER QUENCHES THE THIRST OF THE GOOD AND THE BAD ALIKE,

AND CLEANSES THEM OF DUST AND IMPURITY, SO ALSO SHALL

YOU TREAT YOUR FRIEND AND YOUR FOE ALIKE WITH LOVING KINDNESS

HURT NOT OTHERS IN WAY THAT YOU YOURSELF WOULD FIND HURTFUL

WHAT IS MEANT BY SOUL OF A SUCHNESS IS THE ONENESS OF THE TOTALITY OF THINGS,

THE GREAT ALL- INCLUDING WHOLE.
FOR THE ESSENTIAL NATURE OF THE SOUL IS UNCREATE AND ETERNAL
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DIEU TOAN MY THU 9 LA TiINH THWONG YEU. NHU NUOC MAT LAM MOI NGU Ol DO KHAT
DONG BEU VA RUA HO SACH SE NHU NHAU KHONG PHAN BIET KE TOT NGU'O'l XAU.

Vi VAY DU BOI VOI BAN HAY THU HAY THUONG YEU HO NHU NHAU
DUNG LAM DAU KE KHAC NHONG Gi LAM CHINH TADAU BON
LINH HON CUA VAN HO'U LA LY NHU'T NGUYEN BAO TRUM TAT CA.
Vi LINH HON LA BAT SANH BAT DIET

CAODAI - CAO DBAI

YOU ARE THE BODY OF LOVE

GOD AND HUMANITY

LOVE AND JUSTICE

I, YOUR MASTER, AM YOU;
YOU, MY CHILDREN, ARE ME

CAC CON LA CO THE CUA SU THUONG YEU

THIEN THUONG - THIEN HA
BAC Al - CONG BINH

THAY LA CAC CON;
CAC CON LA THAY

CHRISTIANITY- THIEN CHUA GIAO

GOD IS LOVE;
AND HE WHO DWELLS IN LOVE DWELLS IN GOD

DO NOT DO UNTO OTHERS
WHAT THOU WOULDST NOT THEY DO UNTO THEE

THERE IS ONE BODY, AND ONE SPIRIT, ...
ONE LORD, ONE FAITH, ONE GOD
WHO IS ABOVE ALL, AND THROUGH ALL, AND IN ALL

THUONG DE LATINH THUONG YEU, ,
Al SONG TRONG TINH THUONG YEU LA SONG TRONG THUQONG BE

LAM CHO KE KHAC NHI’NG GI MINH MUON LAM CHO MINH
CHI CO MOT XAC THAN MOT LINH HON,... ,
CHI CO MOT DANG TOI CAO, MOT BUC TIN, MOT THUONG BE
THUONG DE O TREN TAT CA, XUYEN QUA TAT CA,

VA TRONG TAT CA MOQI CHUNG SANH

HINDUISM - AN PO GIAO

TRUE RELIGION IS TO LOVE,
AS GOD HAS LOVED THEM, ALL THINGS, WHETHER GREAT OR SMALL

DO NOT TO OTHERS THAT
WHICH IF DONE TO YOU WOULD CAUSE YOU PAIN
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CHANDAO LATINHTHUONG
Vi THUONG BE YEU CA MUON LOAI DU LON DU NHO

DUNG LAM CHO KE KHAC NHUNG Gi LAM TA BAU BON
ISLAM - HOI GIAO

I WAS NOT SENT TO CURSE THE INFIDELS
BUT TO HAVE MERCY ON MANKIND

NONE OF YOU TRULY HAVE THE FAITH
IF YOU DO NOT DESIRE FOR YOUR BROTHER
THAT WHICH YOU DESIRE FOR YOURSELF

THE EAST AND THE WEST IS GOD’S: THEREFORE, WHICHEVER WAY YOU TURN, THERE IS
THE FACE OF GOD

TA KHONG PHAI DEN DE TRUNG PHAT KE PHAN BOI
MA LA BE YEU THUONG LOAI NGUOI

KHONG Al CO THE TU’ CHO RANG MINH CO BUC TIN THAT SU
NEU MINH KHONG MU'U CAU CHO KE KHAC

NHONG Gi MINH MUON CHO CHINH MINH

THUONG BE O MOI NOI DU BONG HAY TAY

JUDAISM - DO THAI GIAO

THOU SHALT LOVE THY NEIGHBOR AS THYSELF

DO NOT DO UNTO OTHERS
WHAT THOU WOULDST NOT THEY DO UNTO THEE

HEAR, O ISRAEL. THE ETERNAL IS OUR GOD,
THE ETERNAL IS ONE.

THE ETERNAL ONE OF ALL BEING IS THE GOD WITHIN US
THUONG NGUOI NHU THUONG MINH

DUNG LAM CHOKEKHAC )
NHONG Gi MINH KHONG MUON LAM CHO MiNH

HAY NGHE DAY NGUO' ISRAEL. THUONG DE LA DANG BAT DIET,
DANG BAT DIET LA DANG DUY NHAT )

DANG BAT DIET CUA CON NGUOI LA THUONG BE TRONG TA
TAOISM - LAO GIAO

THE EXCELLENCE OF FRIENDSHIP IS MEASURED BY LOVE

WHO LOVES PEOPLE AS HE LOVES HIMSELF

MYSELF AND GOD AND EARTH ARE BORN TOGETHER
MYSELF AND TEN THOUSAND BEINGS ARE ONE
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DUNG TINH THUONG YEU BE PO LUONG TINH BE BAN
KHI TRI THE, THUONG NGU Ol NHU THUONG MINH

TA CUNG TROIDAT BDONG SINH
TA CUNG MUON VAT S TINH CHANG HAI

UNITY AND DIVERSITY COUNCIL
(HOI BONG HIEP NHU'T TON GIAO DA DANG)

WE ARE THE CHILDREN OF THE WORLD
WE ARE ONE

CHUNG TA CUNG BEU LA CON CAI CUA THE GIAN
CHUNG TA CUNG BEU LA MOT

ZOROASTRIANISM
BAI HOA GIAO

ALL BEINGS ARE BELOVED OF THE LORD
AND SHOULD LOVE GOD IN RETURN

THAT NATURE ONLY IS GOOD WHEN IT SHALL NOT DO TO ANOTHER WHATEVER IS NOT
GOOD FOR ITS OWN SELF

THE SOUL OF THE RIGHTEOUS SHALL BE JOYFUL IN IMMORTALITY

THUONG DE YEU THUONG MUON LOAI )
VA TRA LAl MUON LOAI PHAI YEU THUONG THUONG DE

DUNG LAM CHO KE KHAC NHONG Gi KHONG TOT CHO MINH
LINH HON CUA NGU'O'l TOT SE LUON BUQC AN VUI BAT DIET

Beside the principle “Love and Justice” which has an important role in the daily life of humanity, most
religions believe that one has the Supreme Being, or God, or Buddha inside oneselve which is usually
understood as conscience. It is the Spirit or one’s true self bestowed by the Supreme Being. It is called
Microcosm by Zoroasterianism, True Self by Hinduism, Buddha’s heart by Buddhism, God'’s heart by
Taoism, Soul by Christianity, Rei by Shintoism, Nafs-e-mutamannah by Islam, and little sacred light by
CaoDai..

Caodai said: "After creating the universe, | divided My spirit and with it made all creatures, plants and
materials. Everything in this universe comes from My spirit, and therefore has a life. Where there is life,
there is Myself even in materials and plants. | am each of you and you are Me.”

(Thanh Ngon Hiep Tuyen p. 170)

Hinduism:

When are liberated all the desires that lodge in one’s heart, then a mortal becomes immortal, therein
he reaches Brahman.He that has known the glory of the self within the ephemeral body — that stumbling
block to enlightenment — knows that the self is one with Brahman, Lord and Creator of all.

Brihadaranyaka Upanishads:A person of the measure of a thumb, is the inner soul (antaratman)
ever seated in the heart of creatures, he is framed by the heart, by the thought, by the mind; they who
know that, become immortal.

Svetasvatara UpanishadsTaoism:
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The heart is the Tao, the Tao is the heart.
Return to the heart to find the Tao.

You can see the whole world

Without leaving your room.

You can see the universe

Without even looking out your window.

In fact, it is often true

That the farther one travels

The less one sees.

By looking inside himself,

The wise man sees with his heart and his mind,
And his heart and his mind see everywhere.
Tao Te Ching

Christianity:

There is one God and Father of all, who is above all and through all, and in you all. (Eph. 4:6)

For the Kingdom of God is within you. (Luke 17:21)

Don't you realize that all of you are the house of God, and that the Spirit of God lives in his house. (1
Cor 3:16)

For though we have never yet seen God, when we love each other, God lives in us and his love within
us grows ever stronger. And he has put his own Holy Spirit into our hearts as a proof to us that we are
living with him and he with us. (I John 4:12-13)

Buddhism:

| am a Buddha already enlightened

You are a Buddha who will be enlightened.
Every human being has a Buddha inside.
The heart is Buddha,

Buddha is in the heart.

Islam:

We (God) are nearer to him (man) than his jugular vein. (Koran 50:16) One of the most persistent
doctrine of Sufism is inwardness. They despite outward piety and shallow religious rituals. “Direct thyself
to the inward and thou shalt see thy God.”

Poem of the Sufi Hallaj:

| saw my Lord with the Eye of the Heart.

| said: “Who are thou?”

He answered: “Thou”

(Martin Lings, What is Sufism. 1995.)

CaoDai:

I, your Master, am you, My children, are Me.

Nhien Dang (Dipankara) Buddhais Me,

Sakya Muni (Gautama Buddha) is Me,

Thai Thuong Nguon Thi (Lao Tse) is Me,

Who is CaoDai.
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Buddha, God; God, Buddha are Me,

Although different, all branches belong to one same trunk (family),
Buddhism, Taoism, Christianity are in My hands,

Because of love, | come to save humanity for the 3rd time.

It's miraculous,

God and men are one.

(Dai Thua Chon Giao p.65)

We are One Universal Mind

Immense and omnipresent

Although our selves do not exist, we still individually exist
We individually exist, but we are still One Universal Mind

The Tao is the first cause, the Master,
And is one with ten thousand beings.
(Thanh Giao Suu Tap 1966-67, p. 35)

Children, you are sacred spirits on earth,

Who share with Me the same sacred light...
You have already the key,

To go to anywhere either to earth or to heaven.
(Thanh Giao Suu Tap 1966-67, p. 36)

Isn't it wonder in the presence of how much religions have in common? If an individual as well as a
religion takes time to study others' religions, one would realize that they are but one unique truth which
has been expressed under different ways.

At this moment, in this current situation of the world, the existence of CaoDai is just to remind
humanity and all religions that ALL RELIGIONS ARE OF ONE SAME ORIGIN, OF ONE SAME
PRINCIPLE AND ARE JUST DIFFERENT MANIFESTATIONS OF ONE SAME TRUTH.

A thorough study of all religions leads to the conclusion that ALL RELIGIONS ARE ONE, not in their
historical accuracy or separate customs, but in their essential message:
ALL RELIGIONS COME FROM ONE COMMON DIVINE SOURCE

ALL ETHICS ARE ESSENTIALLY CONTAINED IN THE GOLDEN RULES AND LOVE ALL
HUMANITY IS ONE COMMON FAMILY

DIVINITY CAN BE EXPERIENCED AND REALIZED IN THE INDIVIDUAL THROUGH
PRAYER/MEDITATION

GOOD DEED ARE REWARDED, EVIL DEEDS ARE PUNISHED etc....

The noble effort of CaoDai is to unite all of humanity through a common vision of the Supreme
Being, whatever our minor differences, in order to promote peace and understanding throughout
the world.

CaoDai does not seek to create a gray world, where all religions are exactly the same, only to create
a more tolerant world, where we can all see each other as sisters and brothers from a common
divine source and reaching out to a common divine destiny.

If people are open to read and study on their own each other's religions, or to contact other religious
communities in their areas to talk to the religious leaders and perhaps to some of the faithful as well to
simply build a continuing dialogue of understanding between them, this would be likely the most powerful
weapon against hatred and intolerance, and hopefully many friendships will result.
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In addition, various church groups could organize meetings where different religions could be
discussed, speakers could be invited, videos and music of different traditions could be shown, and
understanding between humans would be enhanced.

Also, could charity projects for communities be established with participation of everyone regardless
their religions, and their ethnic origins so that through love and compassion for the needies, humans
would become closer and closer to each other, love would develop between them as a solid bond, and
peace would be subsequently be found between individuals at first, and then progressively in local
communities and finally on earth ./.

HT. Hum D. Bui, M.D.
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